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ABSTRACT This study deals with the belief systems of Ahl-e-haq sect residing in the western part of Iran. This work
is followed by a thick description of ethnography of religious (culture) elements and characteristics of Ahl-e-haq
community through an emic approach. This study is essentially based on hermeneutic anthropology which seeks to
put religious semiotics and its semiotic pattern functions within their cultural systems. Participant observation and
interviews were employed as data collection strategies. The ethnographic findings demonstrated that the religious
aspect determines of their different states and quality of life. The result of this research may be useful in cultural and

convergence discourses.

INTRODUCTION
Research Areaand People

Here, | would provide a brief overview of
Iranian society. Iran islocated in Middle East. It
isoneof theancient civilizationsof Asia. Iranisa
multi — ethnic and multi- religious society. The
important ethnic groups are: Persian, Kurds,
Turks, Lures, and Bal ouches. Magjority of Iranian
population are Muslims. Thetwo major divisions
of Mudims are Shiite and Sunni. The Shiite in
comparison to Sunni is magjority in Iran. Other
religiousminority inlran are: Ahl-e- hag sect, Jews,
Christians, and Zoroastrians. These minorities
compose nearly 2 — 3 percent of the tota Iranian
population. Iranian Kurdish community inhabit in
fivemgor provinces: Elam, Kerman shah, Kurdistan,
west Azerbaijan, and north Khorasan. Thereis no
accurate data on ethnic population in Iran and
provincial data are the most reliable data for
demographic ethnic studies in Iran. Kurdish
population in Iran is estimated around 6.5 million
in 2006 census. A hl-e-haq sect of Sahneh Township
that is subject of thisresearch ethnically is Kurds.
Sahneh Township is located in Kerman shah
province. Mgority of Kurdspeoplebelongtoldam
(both branches: Shiite and Sunni). But this
community isnot considered as Muslim group. So
thisgroup hasno social communication with other
[ranian communities.

Iran is located in the south-eastern part of
Asia. It has historically experienced large-scale
migrations and cultural contacts with other
surrounding nations. Nowadays, different ethnic,

religious groups and minorities live in Iran,
possessing particular cultural traits, elements,
rituals and traditions, which do not assume a
singular cultural fit.

One of these groups is the Ahl-e-haq sect
who inhabited the Sahneh Township located in
the west part of Iran.

The present research uses thick interpretative
ethnography within the realm of hermeneutic
anthropology to study thiscommunity. The study
focuses on meanings and symbolic analysis
within the cultural system from an emic point of
view. So far, theAhl-e-hag community hasbeena
secret society, so it is not open to others. The
group’sspiritual training, psychic experiencesand
their inner intuitionscarry onwithinalimited circle
of the group and thus have its own particular
discourses. To reach inner conception and auto
interpretation of people, we suggest interpretative
anthropological approach which explores
interpreted reality as atext. The objective of this
research is nature perception and introduction of
group culture, in which semiotic and social
symbolic analysis is discoursed. The result of
this research could be helpful in socio-cultural
discourse and cultural convergences, therefore,
the main question of thisresearch isto recognize
the status of semiotics and semiotic of Ahl-e-haq
sect, within their cultural systems. This commu-
nity mainly settled in countriessuch aslran, Iraqg,
India and Turkey. Their population is estimated
to be 2-3 million Sadar and Khoramshahi (1989)
but the population of Sahneh Ahl-e-hag of Iranis
about 50,000 who live in the small township of
Sahneh. Sixty percent of thispopulationissettled
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intherural area, while 40% livein the urban area
(Iran 2006 Census).

This community is considered to be Kurdish,
constituting one of the old ethnic groups of Iran,
since Medes time settled in Zagross Mountains
in western part of Iran Sader and Khoramshahi
(1989). Actually Kurds are Indo-European
Safizadeh (1999). Within theAhl-e-hag communi-
ty’soral and mystical narratives, itisclaimed that
their origin goes back to Ali (Muslims Imam)
Shahkhoshin and Sultan Isaac Jehoon Abadi
(1984). Asmentioned, thisgroup isan inner sect.
Their religion has been mixed with metempsy-
chosis belief Minorsky (1960). Some of the
followers of this sect believethat in 14thA.D. in
Solemaneh city of Iraq Sultan |saac appeared.
They emigrated to thewestern part of Iran, starting
propagandafor hisreligion and claimed that heis
divine Evanov (1959).

Pivotal Concepts

Ahl-e-haq means God men. They claim that
only their cult is reality. Sometimes it is called
“Yari” [aid cult] Nazari (2001).

Teafehsun: They are people who always
engaged in circumambulation of God.

Yarsun: It means God'sfriends.

Sayid: Among thisgroup thereare 11 families
who are called Sayid (lords). Their business is
guidance of their followers, prayer and
gratuitousness.

Peer: He is a person guided by Padshah
(ReligiousKing).

Daleal: Hisduty isto guide new comers. He
is appointed by Padshah and peer.

Padshah: He is a person who successfully
reached perfection and considered to be mirror
of God'slight.

Be secret: Thefollowers of thissect, interms
of their religious duty, are not permitted to give
any information about their religion to the
outsiders. Locally, this duty is called be secret.

Theoretical Consider ation

Data analysis of this research is based on the
theoretical approach of Geertz. Geertz considers
religion asacultura system. By cultural, hemeans
“a historically transmitted pattern of meanings
embodied is symbol, a system of inherited
conception expressed in symbolic forms Geertz
(1973). As apart of culture, religion deals with
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sacred symbols, and what sacred symbols do,
according to Geertz, is to synthesize a people's
ethos—the tone, character and quality of their
life, itsmoral and aesthetic and mood—and their
worldview—the picture they have of the way
things in sheer reality are in their most
comprehensiveideasof order Greetz (1973).

Geertz distinguishes two basic elements. a
people’s ethos and their worldview. Sacred
symbols or religion plays an important role in
increasing a world picture and in relating it to
ethos. Sacred symbols make the ethos intellec-
tually reasonable by showing it to beaway of life
ideally adapted to the state of affairs that world
generally expresses. Geertz arrivesat adefinition
of religion; he defines it as a system of symbols
which functions to establish powerful, persua-
sive, and long-lasting moods and mativationsin
men by formulating conceptions with such on
auraof factuality that the moods and motivations
seem uniquely realistic Geertz (1973).

Geertz says people need to see the world as
meaningful and ordered. They cannot toleratethe
view that it is fundamentally chaotic, governed
by chance and meaninglessfor them. Threetypes
of experience threaten to reduce the world to a
meaningless chaos. Geertz callsthem bafflement,
suffering and evil Hamilton (1995).

The problem of religion, as Geertz seesit, is
that things are as they are and not as they ought.

In short, religion tackles the problem of
bafflement, suffering and evil by recognizing them
and denying that they are fundamentally
characteristic of the world asawhole by relating
them to a wider sphere of reality within which
they become meaningful. But the questions are
why do people accept such beliefsat all; not how
to avoid suffering but how to accept it, how to
make it sufferable? Most of the world’s religious
traditions affirm the proposition that life entails
suffering and some even glorify it Hamilton
(%) " |
While the religions response to bafflement is
primarily an intellectual one, the religious
response to suffering is largely an emotional or
affective one. In itsintellectual aspects, religion
affirmsthe ultimate explicability or experience. In
itsaffective aspect, it affirmsthe ultimate suffering
of existence.

The third type of meaning that is threatening
experience is that of evil. The problem of evil is
concerned with the threats to our ability to make
sound moral judgments. What isinvolved in the
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problem of evil is not adequacy of our symbolic
resources to govern our affective life, but the
adequacy of those resources to provide a work-
able set of ethical criteria normative guides to
govern our action. The vexation here is the gap
between things as they are and as they ought to
be if our conception of right and wrong make
sense, the gap between what we deem whereas
individuals deserve and what we see that they
get. The discrepancy between moral prescription
and material rewards, the seeming inconsistency
of “is” and “ought” rather more elegantly Geertz
(1973).

Moreover, Geertz adds that “ culture” itself is
woven into the body of thick-description ethno-
graphy, inthe hope of rendering mere occurrences
scientifically eloquent. The aim is to draw large
conclusions from small, buttery and densely
textured facts, to support broad assertions about
therole of culturein theconstruction of collective
life, by engaging them exactly with complex
specifics Geertz (1966).

METHODS

Data were gathered using interpretative
ethnography while the anthropol ogical approach
was employed to analyze meanings. Symbols
meaning, analysisand penetration to their internal
concepts rest upon auto-interpretation of studied
people. Religion is considered as a psychic and
socio-cultural phenomenon, so this study is
confined to religion as a cultural semiotics;
therefore, researchers did not apply ontological
judgment. In this research, the ethos of Ahl-e-
haq sect isathemewhichisreflected in the emic
approach. Techniques of data gathering were
participant observation interviews and docu-
mentary evidences. Field work duration lasted six
months intheyear 2007. The exclusive nature of
this society was overcome since fortunately, one
of the researchers is a native of the studied
community, and thus the group was given access.

Primary data were collected from fifteen key
informants. Also, 250 questionnaires and
interviews were conducted with local peopleina
cluster sampling.

Religious Symbols of Ahl-e-haqg Sect
The most important characteristic of Ahl-e-

haq cultural system is their religion, which
distinguishesthem from the other Iranian groups.

One of their basic principleisto believein Don-
Ba-Don [cloth to cloth= universe to universe
which congtitutes their focus cult. The notion of
Don-Ba-Don similar to that of metempsychosis,
that is, if a dead person is righteous, his soul
descends to a body of another good person, but
if dead person is an ill-treating one his soul
descends to a body of another bad person or to a
body of an animal.

Every human being may be rich in one Don,
but poor in another. Even he may berich or poor
in many Dons. A person becomes wealthy
because of control over his fate, not because of
the social status that he occupies Elahi (1993).

To reach psychotic perfection and elevation,
every individual in his course of life must
successfully pass 1001 Dons (universes), and
then he can reach to utmost level where he joins
God (Lordship). These 1001 Dons are a kind of
hierarchy to visit the God. Ascending this
hierarchy spiritually is called Don. In fact, 1001
Dons are nothing but God's qualities; therefore,
the perfect person is the one who reachesto God
grade and divinity. Passing each Don needs lot
of sufferings and mortifications for aman.

The God manifestation in a human being
occursintwo forms: (a) intheform of Zate Bashar
(human nature) where some of the God qualities
along with nature, manifest in a Don, (b) in the
form of Zate Mehman (guest nature). Zate Bashar
isamanifestation of God in physical manner, such
that the human body at the beginning becomes
the place for God manifestation.

Actually being ahumanisapparent; therefore,
physical death is apparent too. It happens when
Zate-hag (God nature) gets out from the human
body and thus the human body will not remain.
However, if somein hisritua perfection becomes
successful, God manifestsin hisbody, sohisDon
will be Divinity. Even the degree of thisdivinity
isequal to God and issimilar to the reality which
is manifested in Ali. Therefore the soul of this
kind of person after death will link to Hag (God)
so theindividual soul remains Tabebi (1995).

Zate Mehman is same as God's nature, of
course in people who reach high degree of
purification and God manifestation inthem. This
manifestation of God provides responsibility for
person. The time of appearance of God's nature
in a body of a person needs departure of Zate
Bashar (human Nature). Zate Mehman may reflect
in a human body for a moment or forever. The
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body in which Zate Mehman appears is called
Shah Mehman (guest king).

The soul of Shah Mehman of the dead body
againwill joinliving humans.

Thefollowersof thissect should successfully
pass 1001 Dons to enter resurrection (heaven).
Their heaven is a place in Iraq called Shahr-e-
Zoor. Evolutions of soul isin form of come and
go within aperiod of 50,000 years, but if the soul
could not successfully travel to 1001 Donswithin
thisperiod, it will be deprived from joining God;
according to its desert, soul will receive rewards.

They observe Gods justice in Don-Ba-Don
conditions. Therefore sufferings like poverty,
illness and handicapping of each person depend
on his background near God, so, God behaves
with them according to their previous Don’'s
background.

The people of this community believe that
God appeared to saint in three periods. Prior to
Adam, God created seven angels to guard the
sky, moon, sun, stars, weather, earth, water, fire
and metals. These angels had God's essence in
them. In the first period of appearance, Ali and
his seven saints succeed God and hisfirst period
angels. But in the second period, Shahkooshin
and his seven companions succeed the first
period saints, and in the third appearance, Sultan
Isaac and his seven saints succeed the second
appearances.

Ahle-e-haq cult followers call themselves
yarsun) like-friends (.They have four pillars as
follows:

1) Truth (abstinence from falsehood and sin)

2 Purity (internally aswell asexternaly)

3 Inexistence (degenerating desires to reach
to God rank)

4) Reda (means self-sacrificing and providing
services to help human being)

Among this people, al religious beliefs and
holly’s in time and place are watched. They
consider the following rites as holly’s: (a)
Bayobass (only comeand seeme), (b) Jamkhaneh
(group house), (c) Qurbani (offering), (d) khadmat
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(servicefor people), (€) Nazer-o-niaz (vowed), (f)
Shokraneh (Thankfulness), and (g) Abcharkh
(water distribution), Bayobass (means come and
visit me) tradition is considered to be the fina
and sufficient contract that takes place between
disciple (murid) and desire. It is said to be the
basic principle of their religion. In this contract,
thedesired one are expected to go and visit sultan
Isaac Tomb which is an important pilgrimage to
them. There are two types of Bayobass, both of
which are holy places: (al) Sadjnar Bayobass
(Sadjnar meansfire pan which resemblesthe sun),
and (a2) Pardivar Bayobass (Pardivar means
beyond the bridge, whichislocated near the Sultan
Isaac Tomb and it is righteous bridge).

Thefirst type (al) is an old external promise
dating back to the beginning of human creature
between followersand God. However, the second
type (a2) dates back to Sultan |saac appearance
in the fourteenth century. This is a promise and
contract sealed between Sultan Isaac and his
followers. Actually Pardivar isthe special Kiblah
of the Ahle-e-haq group. The great confession
contract between Sultan Isaac and his followers
was sealed in this place and since then this place
has become the pilgrimage of this people. The
soul of dead person must cross Pardivar Bridge
after reincarnation in another person’sbody. Each
passage is called one Don. Each soul must 1001
times across the bridge then enters heaven and
rejoins Ali and Sultan Isaac and visits his
kinships. Common religious practices (every
Tuesday and Friday) take place in Jamkhaneh. It
does not need to be a specific place. But any
place can act as a Jamkhaneh, provided that it
has sufficient space for constructing circular
seating (adaptation of sky circular) for parti-
cipants. The circle center is considered to be
God's place, from circle center God shinesto all
prayers similarly. Jamkhaneh ceremony has its
own rituals.

In Jamkhaneh Doakhan (who praysfor others)
alongwith Tanbour playing (akind of guitar) reads
kalameh haq (religious book). At the time of

Names of seven saints in different Appearance Periods:

Appearance 1 2 3 4 5 6 7

Periods

God Gabriel Israfile Michael Azrael Razmir Shafile Abel

Ali Salman Glanbar  Jaber Abbass Fatemeh Hassan Houssein

Shakhooshin Kakareda  Ghalabi Shahryar Mirzad Mama Jallaleh  Godladin Khoshaldin

Sultan Issac Benjamin  David Peer- Moustaf - Khatoon Shah Babayadgar
Moses adodan Ramzyar Ebrahimy
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performance of blessing, participants are not
allowed to leave the assembly. Until the ceremony
ends, the number of participants should not be
less than seven persons. The participants should
be mature, male, wise Sarsepordan (a person who
entrusts his head (his aliveness) to eleven Sayid
families. It should be mentioned that children and
women arenot alowed to take part in the ceremony.
In this rite, participants should observe the
following rules: wearing socks and cap to observe
cleanliness, and wearing the fasting belt as a
symbol of readiness to help other people and the
connection of individual soulsto each other’sbody.
Individual participation in the ceremony is
based on the socia stratification, comprising of
Sayid at highest rank, then Khalefeh (caliph),
Doakhan, Khaedm and finally, ordinary peopleat
lowest rank. Each individua based on his duty
has to do his task. By the end of ceremony, a
special food called Nazri (vowed food) will be
eaten by participants. At thetime of food division,
each person follows his duty, that is, Sayid
praying, Khalefeh sharing food among
participants equally, Doakhan reading the holy
book and Khadem providing the service for
participant and controlling the discipline in the
ceremony. Theaim of conducting Nazri isto meet
their material and spiritual needs. Avower person
should have some qualifications like being
mature, cognizant, wise, and with prior intention.
The subject of Nazri must be specified and avower
must be faithful to the contract. Things vowed
also must have some conditions; that is, it should
have transaction capacity, available, harmlessfor
eating purpose, and should not be Taboo. The
subject of vow can be in the following manner:
a) Bloody sacrifice includes camel, cow, sheep
and cock (They shouldn’t beill and old one).
b) Bloodless sacrifice includes things like fish,
nutmeg pomegranate, etc.
¢) Khadmat (service). In this ceremony, special
food is prepared out of rice, cock and ghee.
They claim that the objective of using cock
meat isthat the bird declares end of the night
(darkness) and announces glad tiding
(brightness of the day), and thisanimal isvery
polite, but the most strongest reason for this
is supposed to be gratitude and prosperity of
their lord (Sultan | saac) that after awar he had
with hisenemies conducted acelebration, that
is, called ID yari = 1D Padshahi (yari festival)
starting with cock meat eating.
d) Nazri (vow) isalso edible, but thereisno need

f)

9)
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to specify it, and there is no obligation for it.
Thepurposeunderlyingitisclosenessto God.
It also ends with food eating.

Shokeraneh (thankfulness) is a rite that
becomes necessary if a person isin a
disposition that he is reminded of the origin
of creation and in gratitude, he arranges a
thankfulness rite. Khadmat is the procedure
observed in this ceremony.

Abcharkh (water distribution) ritestake place
within Jamkhaneh khadem (servant), whichis
supposed to distribute water filled in a jug
among thirty participants who are seated in a
circle. Participants are supposed to drink
sufficiently. This custom also reminds the
follower of Sultan Isaac’ sbehavior in Pardivar
Jamkhaneh, where the original purpose was
to resolve disputes among community
members.

Nutmeg Break and Sarsepordan cult. This
ceremony is considered as an identity rite. If
an individual does not follow it, he loses his
identity in the eyes of his group. When an
infant is born, within 7 to 40 days of life, his
parents must entrust the infant’s head to one
of the eleven Sayid families. Until the end of
his (her) life, this person is affiliated to his
lord, that is, one peer and one Dalagl. These
two holy persons are mediators between
individual and “Padshah Haghighat” (God).
The procedure of rite of Sarsepordan is as
follows: A whitekerchief, sharp blade, apiece
of sugar candy, a coin, bread and salt will be
made available. Inthisrite, apeer or hisagent
with parent’s candidate (infant) makes final
notice whether he is permitted to entrust the
infant’s head to peer or no? If parent agrees,
then the peer or his agent uses a sharp blade
to cut the nutmeg. Here the nutmeg is consi-
dered as symbol of infant entrusted to peer
(law of similarity). After breaking the nutmeg,
its parts are distributed among rite partici-
pantsto be eaten. Then praying is started and
after that the kerchief is fastened around the
neck of candidate (infant). Candidate’s father
with his left hand catches Daledl’s skirt and
Daleal aso catches khadem skirt, lastly these
three people kiss each other’s hands. The
kerchief isremoved from the candidate’ s neck
by Ddedl and hewill bethe owner of Kerchief.
Also some money is collected from partici-
pantsthat will be paid to the peer of candidate.
The person (candidate) who passes this rite
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is called Chakedeh (abstract). This ceremony

is ended with a specific meal.

Ahle-e-haq religion like Mohammedan has
riteslikeKiblah, Hajj, Fasting, etc. Actually these
rites are not exactly like Mohammedan. For
example, Ahle-e-haq Kiblah is holy place of
“pardivar”, but Moslem'’s kiblah is Mecca. Ahle-
e-hag Hajj pays tribute to Sultan Isaac, while
Mohammedan visits Prophet Mohammad Tomb.
Also Moslems observe annual fasting for one
complete month, but Ahle-e-haq observes annual
fasting twice ayear, each time three-day fasting.
The first oneisin November called “Marrnowi”
fasting; it is on the occasion of the saved life of
Sultan Isaac inawar with Mogul in acave called
Marrnowi. So this fasting is gratefulness in
gratitude to their lord.

The second fasting, lasting three days, is
called Qavaltas, an annual commemoration of the
group of Ahal-e-haq peoplewho had goneto visit
Sultan Isaac. They were buried in snow fall for
three days, but they were saved by Sultan Isaac’s
people. The name is derived from the buried
group leader Qavaltas. The Ahle-e-haq sect has
their own calendar, they consider afull year to be
360 days, and the remaining five days is called
Panjeh Tar (guitar playing) Azadi (2003).

These people also consider each season to
belong to one of the saints; that is, spring belongs
to David, summer to Benjamin, autumn to mosses
and winter to Moustafa dodon. Also, all events
happened in these seasons is registered by peer
Moses.

The naming ceremony as a cycle of life takes
placeinthefirst week of birth. Onthisoccasion, the
infant is introduced to the group and the specia
blessingisread by Sayid. Theblessingisasfollows:
Thou! Child you aremade-up of four elements’ that
is, your parents should not be fed up on you.
Second, your peer and Ddeal should not deny yovu;
third, your behavior must be fine and you are not
supposed to disturb your neighbors. Fourth, your
practicesand behavior will becompletely registered
in peer mosses note book.

Death for this people is considered as a holy
matter, the reason is in the belief in metempsy-
chosis (Don-Ba-Don). According to them, death
isjust atransition from a body to another body.
The dead body is washed and a specia blessing
is declared. The concept of this blessing is as
follows: The dead person’shead is entrusted to a
lord, and his sins are exempted, his soulfully to
nature of God; hisfirst and last helper isAli. Then
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the dead body covered with white cloths
(shrouding), if a man has two wives or married
twice, his shrouding is doubled. The burial
ceremony is carried out along with playing
Tambour (guitar); the Holy book is also recited.
No individual biography is written on the tomb.
Only the word of yahoo = Hagh (God = Ali) is
registered.

This community is not an open society, and
usually this people do not give information about
their religion to outsiders. This phenomenon is
called Sermago( be secret).

Another peculiar characteristic of this people
is paying respects to Satan. It is claimed that so
far Satanisacriterion of bad and good measures.
This duty is assigned to him by God; Satan is
only doing his duty, so he should not be insulted.

The evident symbol of this peopleisto keep
a long moustache, male individuals are not
permitted throughout their life to shave or cut
their moustache. If a person does not observe
this rule, without any objection he will be
abandoned by other members of society. They
consider this sign to keep them apart from
outsiders. Another reason that is mentioned is
that moustache brings veil and modesty for men.

Another important symbol of thiscommunity
is the ceremonial dance, which has a religious
aspect. Theindividualsdancecircularly and hold
each other hands, and with the Tambour playing
dance with rhythmical movements of body. In
each movement, they say yahoo (God=Ali).
These movements create emotional moods in
them; even sometime they keep on shouting and
lose control over their bodies. This dance in its
all featuresisan example of livesritual honoring
which is an attempt for unity with nature. This
holy dance is performed to achieve unity with
nature and the holy cosmic system.

RESULTS AND DISCUSSION

Analysis of gathered data about culture
(religion) is based on interpretative harmonistic
anthropology (emphasis on Geertz perspective),
that is, thick description Kuper (1996). The
gathered data classified and analyzed within the
three types of experience threaten, that is,
bafflements, suffering and evil.

In bafflement, we can point out Don-Ba-Don
appearance periodsand Sarsepordan ceremonies.
Don-Ba-Donisareligioussymbol, whichisstrong
and a consistent motivation of the whole of
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universe. Withinit, asoul must successfully pass
1001 Donwithinaperiod of 50,000 yearsto reach
to God's grade.

Soul transition, that is, migration of one Don
to body of another person, creates a strong
connection bond between them and links their
fate to one another. So every person in his
individual action must try to fit his practiceswith
hisreligion principle. If aperson does not follow
thisprocess, hisfinal fate and thosewho arelinked
to him will be destroyed. We find this reiterates
communal responsibility. The symbol of this
linkage is belts fasten in ceremonies.

A Sarsepordan ceremony provides psychic
rest and certainty becausetheindividual hasgiven
his jurisdiction to his peer and Dalea. This is
done by cutting the head of the nutmeg, which
shows belief in the law of similarity throughout
thelife hefeels, their support. So far, the practice
isassociated with ahigh degree of actuality. If an
individual avoids performing this ceremony, he
loseshissocio-cultural identity within the commu-
nity and finally he faces social abandonment. In
theareaof suffering, riteslikefasting, acceptance
of deformity and imperfections are considered as
afatethat God considers as worthy. These kinds
of painful experiences are reactions that justify
and explain inequality and makes sufferings
smooth.

Belief in Truth, Reda, Bayobass, Nazari,
Shokraneh, resurrection, and sacrifice results in
material and spiritua rewards, and people are
aware of it. These rites are classified under evil
experiences. Most of the rites and ceremonies
have social functions in guidance and regulating
the meaningfulness of life for individuals in the
form of symbols, that is, Abcharkh functionsasa
resolution of dispute among members of
community and renewal of contract withtheir lord
(Isaac). Thefunction of Bayobassand confession
is to stahilize the contract of desire (lord and
Murid).

Festivalslike Idd Padshahi and Marrinow are
associated with the events and memories of their
Lord (Isaac), which are annually conducted to
renew their contract with their lord. The ceremonial
dance has an expelling destruction energy effect;
it also causesachangein the psychic and spiritual
moods of people. The organization of this dance
isintheform of acirclewhich is associated with
the cosmic order.

Basically, Ahle-e-haq cult is a syncretism

religion, within which wefind religious elements
of Islam, Jew Christianity, Hinduism and Zoroas-
trian; for example, the appearance of God and his
angels who possess God's nature and have a
calendar of 360 days per year isan element which
diffused from Zoroastrian religion. Belief in the
resurrection God, justice, Hajj and Kiblah hasbeen
borrowed from the Islam cult.

Cock sacrifice and fasting in each ceremony
ingratitude of memory of difficult period of life of
their lords or having Jewish nameslike Ebrahim,
Shafile, Abel Zarmir, etc. shows that these traits
have been borrowed from the Jewish religion.

The appearance of God in human nature, the
narrative of Isaac’s birth, Babayadegar and
Shahkooshin, whichissimilar to the birth of Jesus
(parthenogenesis) or nutmeg rites are Christian
religious elements.

Believing in metempsychosis (Don-Ba-Don)
is a Hindu religion element. Therefore we can
conclude that this religion is a syncretism, one
which has incorporated some local beliefs.
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