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Tribe and Displacement: Social Implications of Rehabilitation

5.M.Patnaik

Indian tribal situation provides a kaleido-
scopic picture of varied social formations,
cultural heterogeneity and diverse social
struciures, Being painted with different hues,
the Indian tribal canvas has been of unending
interest not only to anthropologists but also to
administrators, planners and missionaries,
The tribal world has atracted the attention of
seholars feom abroad and at home! however
the interests of these scholars and the foci of
their studies shified periodically.

The early scholars, who were mainly mis-
sionaries and pdministrators, had colonial in-
berests and generated works mainly of descrip-
tive noture, Documentation and codification
of the way of life of both tribes and castes, and
their classification, were the foci of these ex-
ercises {(Walson and Kaye, |866; Sherring,
I873-81; Dalton, 1872; Risley, 189];
Thurston, 1906; Iver, 1909). This phase con-
timued till around the beginning of the twen-
tigth century, during which many cyclopaedic
accounts of tribes and castes were prodoced.

Often overdapping with the first, the second
phase of tribal studies began around the begin-
ning of the twentieth century and continued
until the 19508 during which certain selected
iribes were token up for more intensive inves-
tigation. The emphasis shifted from the study
of castes and tribes to the study of tribes. Mon-
ographs were produced on ‘isolated” tribes
with an attempt “to reconstruct iribal cultures
in their primitive purity” rather than 1o under-
stand how they were changing historically
{Bose, 1963; 35). Towards the lnter part of this
perod, interest in the study of change was no-
ticed among scholars at home (Roy, 1928;
Majumdar, 1937). Tribes were viewed as if
they were moving from a static and uncon-
taminated condition to the state of change.
Phrases such as “iribes in transition™ were
popularised by scholars of this period. Such
an interest in the socio-cultural change among
the tribes was not becouse of the fact that these

communities were changing at a fast pace but
mainly because of the concepiual problem
inherent 1n the definition of tribe (B-&teille,
1986).

Since the 19505, interest shifted towards
treating village as a fruitful unit of anthropo-
Ingical study, This could be attributed to the
adoption of community development pro-
gramme at the Mational level where village
became the unit and focus of all economic
planning. During the period feom the 19505 1o
19705, though the Indian anthropologists have
coniributed subsiantially to the concepis and
thearelical paradigms for understanding the
structure and processes of change in cosic and
kinship of village India, the studies on tribes
were largely relegated 1o the background or at
beat did mot witness a substantial departure
from its colonial legacy.

However, since the 19708 there has been
resurgence of tribal studies in India, The post
- 108 studies carried a humanistic understand-
ing of these communitics. This was the time
when a majority of Indian tribes were being
exposed to the forces of modernization and,
quile naturally, anthropologisis have taken in-
terest in the studies of change. These are stud-
ies of those changes which resulted because
of planned development such as installation
of industries or construction of river dam
projects im ribals areas.

In a nutshell, it is submitted here that the
studies conducted on Indian tribes can be
broadly classified into two traditions, The
carlier studies, carried out by administrators
and missionaries, romanticised the tribal cul-
tures. The loter were directed towards a hu-
manistic understanding of these people where
the study of the impact of modernization and
development occupied a central place. How-
ever, a majority of them dealt with the proc-
eszes of socio-economic transformations but
ot a superficial level. This study is an attlempt
o arrive at an indepth understanding of the
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processes of change among the Paraja, a hill
tribe of southern Orissa, resulting because of
their dislocation from the traditional habirat
due 1o the constrection of a river dam project.
Understanding the impact of displacement
und rehabilitation on the social structure of the
displaced community has been a challenging
Lisk for the anthropologists. They have also
explored the different shades of meaning as-
soctmed with the concept of “Development™,
For the economists, development is an in-
crease in prowih rale or per capita income, for
politicians it is the acquisition of some sym-
bols of modernization and progress, for ad-
ministrators it is achieving the targets and for
social anthropologists it s the enhancemeni
of quality of life or standard of living or sal-
isfaction of basic needs, aspiration level and
happiness (Dube, 1988). There 15 a4 growing
realization Lthat development con no longer be
undersiood in terms of statistical indices, po-
litical symbols or ¢conomic parameters. For
an integral development of o community, the
developmental sirategies should be formulat-
ed in accordance with the locally-felt, cultur-
ally-conditioned individual and group needs.

But unfonunately our experiences with the
izgwe of development have been far from salis-
faction. Afier independence the Government of
India introduced the five year plans which én-
visaged two major components, the poverty
amelioration programmes and installation of
madern and heavy indusiries. But none of them
has been successiul in its mission, The poveriy
alleviation programmes were meant for the eco-
nomically backward communities, the major
chunk of which comprised Scheduled Tribes and
Scheduled Castes. Though these programmes
had 1ribes and other buckward communitics as
their target groups, they were never formulated
in accordamce with the feli neads of U individ-
wals and culiural nuances of the group, As acon-
sequence, these programmes wene maostly reject-

ed or at best evoked lukewarm response {Dube,”

15954; Vidyarthi, 1963; Bhandan, 1988; Chaud-
hury, 1993},

The other component of our planning in-
villved installotion of heayy industries most of
which were located in inaccessible tribal ar-
eas. These programmes were elitist in their ap-
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proach calering to the necds of indusirialists,
rich farmers and educated middle and upper
class, The needs of the local populations and
their problems were never considered in de-
signing and implementing such projecis. In
other words, ideally speaking, these pro-
grammes had different target groups, which
did not favour the Scheduled Tribes and ath-
er backward communities of the locality. Such
projects (heavy indusiries and big dams) be-
came the symbols of modermization and de-
velopment primarily due (o the advocacy they
received from the political leaders. Though
these prajects were envisaged for the welfare
of the entire society, they affected the local
population in an adverse way, unleashing dev-
aslating consequences for them. Tnstallation
of heavy indusiries in fribal arcas required o
vast tract of the land 1o be colomised, thus lead-
ing o the displacement of the local popula-
tions, the logical entatlment of which was re-
habilitation of uprooted communities. The
CGovernment machinery never paid adequate
atiention o such issues, as a resull of which
the local communities sulfered the most, Dis-
placement of these people has affecied their
social structure. The so-called development
(for a particular section of the society ) brings
out destruction for these communities virtu-
ally resulting in the breakdown of social ner-
work and creation of a cultural dysphoria.
Adfer independence, the late Prime Minis-
ter Jawahar Lal Nehru ordained high dams as
India’s "secular temples”. Indin, seeking tore-
alize Mehru's vision, has become the world's
greatest dam buoilder (Morse, 19923, These
dams have created large scale displacement of
the local population. Several studies have been
conducted to assess the impact of displacemeni
and rehabilitation in different arcas. These
studies were primarily conducted either by the
social geographers or cconomists (Sawanl,
1985) or by voluntary activists and social
workers as mentioned later in this chapter.
They have confined themselves either to the
discussion of infrastructural facilitics, or to the
cost-benefit analysis, or they have challenged
the very idea of building big dams. Therefore
the ethical issues along with the paolitical ones
occupied a central place in such studies, They
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either condemned, in an emotional way, the
Governmeant's insensitivily iowards the alarm-
ing issue of displacement or they have high-
lighted the immediate effect of dislocation.
Most of these studies ireated the displaced
people as homogenous and thus ignored the
cultural variability amongst them, as a resull
they produced studies of shallow depth throw-
ing little light on the intricate relationship
between social life and displacement,

This is not to deny that social anthropolo-
gists have not studied issues pertaining 1o dis-
placement, rehabilitation and social structune.
What is argued here is that very few studies
have been conducted in this regand. Studies of
displocement and rehabilitation were started
by anthropologists as early as the 19505
(Scudder, 1973: 48), but could not become an
enriched field of inguiry even after four dec-
ades. The studies of displacement and rehabil-
ftation are still a relatively new and emerging
area in anthropology: "It is an area which is
relatively unexplored not only in Indian an-
thropology but also in anthropology any-
where” (Béteille, 1990; 12).

Siudies of displacement and ressitlement
conducted in many third-world and develop-
ing nations such as Brazil, Indonesia, Java,
Kenya ond other countries report disappoini-
ing experiences, The developmentof Sao Fan-
cisco river basin in Brazil included the con-
struction of several major dams such as
Sobradinho, Paslo Alfonzo, Iaparica and oth-
er dums. Lake Sobradinho, which displaced
65,000 people, had particularly disastrous
socig-economic consequences. Even 14 years
aller the resetilement, the precarious econom-
ic situation at the relocation site has not sig-
nificantly improved (Hall, 198%). Studies on
liaipu dam resctilement { Kohlhepp, 19875 and
Tucurui dam resettlement (Mougeot, 1986,
[988) have also reported similar findings.

In Indonesia, the Kedung Ombo dam and -
rigation project located in central Java carried
unrealistic assumptions about the transmigra-
tion of the reservior inhabitants (World Bank
Report 1983). The local people, mostly small
land holders, altogether refused 1o move out
from the reservoir area even after impoand-
ment began {Budiman, 1989,

In Kenya's Kiambere reservoir area, the
post-relocation impact study found that reset-
tlers,’ average land holding size diminished to
less than half and thedr livestock were reduced
by more than a third and more than thirty three
per cent of the resetibers were still without new
houses by the end of the Project (Mburugu,
I988). Similar experiences were also repart-
ed from other countries, In Nepal, a survey
found that the majority of the families dis-
placed from the Kulekhani reservior became
poorer after dislocation (Hufschmidt and Mc
Cauley, 1988). These studies highlighted the
counter development consequences of popu-
lation displacement {Cernea, 19490,

Anthrepological studies on displacement
and rehabilitation started in India around the
late 505, and early 60s. Two important stud-
ies of this period are worth mentioning, Roy
Burman's (1962) siudy of displaced tribals of
undivided Sundergarh disteict of Orissa due to
the construction of Rourkela steel plant high-
lighted various factors affecting the process of
displacement. Karve and Kimbker's (196%)
atudy of Koyna dam project dealt with the
impact of displacement and rehabilitation on
the family and kinship system of the displaced
communities of Maharastra. In addition, dur-
ing this period (1950-1970) anthropologists
alsa paid attention to the rehabilitation of no-
madic and denotified communities {Majum-
dar, 1951; Biswas, 1954; Bose and Bharara,
1967; Bharal, 1968; Bhowmick, 1968,
Mishra, 1969).

Adfter the 1970s, as stated earlier, there was
a resurgence of tribal studies in Indian anthro-
pology. In the 1980%, ather social scientisis
such as economists, political scientists, hu-
man and social geographers, social activisis
and students of law became interested and
invalved in the academic issuwes and practical
problems of tribal communities. It was main-
Iy because of the fact that the question of dam
building and the associated displacement of
the indigenous people from their traditional
habitat became linked up with the issue of
human rights. The primary concern of these
studies was the issue of economic vy social
cost, the antagonism towards big dam, the
state policies on displacement and rehabilita-
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tion, and macro-level evaluation of large dams
in Imdia.

Towards the later part of the 805 and in the
beginning of the present decade, social an-
thropologists are giving adequate attention 1o
these issues (Behura and Bishra, 1988; Behu-
ra, 1989; Sudarsan and Kalam, 1990; Baboo,
1992; Mahapatra, 1992; and Sanwal and Sak-
sena, 1993} Behura's 1989 study of relocatess
of Rengali dam in Orissa insightfully analy-
ses the rehabilitation poelicy, highlights the
economic problem and socio-cultural conse-
quences. Il provides an understanding of the
dynamics of social change with special refer-
ence to sibling relatonship, nature of cooper-
ation, causes of conflict and the institution of
kinship and marriage. Baboo's (1992) study
attempis 1o peconstruct the socio-cultural life
of the oustess of the Hirakod dam who undes-
went traumatic experiences in the 19505 be-
causes of displacement. Mahapatra (1992)
highlights the rehabilitation process and prob-
lems of displaced tribals of Orissa in the com-
parative persepective of the situation in some
other states in Indin,

The present paper examines the social im-
plication of rehabilitation in cases the Paraja,
a hill tribe of South Orissa, The Paraja have
been in a continuous process of ndapting to the
new environment by bringing out several
changes in their social life and belief system.,
Some dimensions of the Paraja social struc-
ture have been severely affected though oth-
er dimenzions have remained vnalfected 1o
that extent. In a nutshell, displacement had a
differential impact on the organisation of the
community studied. Any displacement exsen-
tially imvolves a change in territory and gince
a village is the territorial organisation, it un-
derwent several perceptible changes due to
displacement. The other dimension which un-
derwent marked changes is the relationship of
the Paraja with neighbouring communities.
New relations have emerped, some of which
are detrimental for the well-being of the com-
munity. There are also many frustrating expe-
riences pertaining 1o formal edecation and the
associated activities. We shall now discuss
these changes in detail.

S.M. PATHAIK

CHANGES IN THE YILLAGE
DRGANISAITON

The changing power struclure — emergence
of new leaders and relegation of the earlier
leaders to the background = of the colony can
be understood by having an idea about the
village organisation at Paraja Pandi, the orig-
inal village from where they were displayed.

The Village Organisation at Paraja Pandi

Paraja Pandi had four NMaiks (village
chiefs). They were: 1. Sunduoru Naik sfo Suku-
ru Maik, 2. Arjun Jani sfo Taila Jani, 3. Hari
Muduli s/o Dhanda Muduli and 4, Ghasi
Muduli s/o Kulia Muduli. OF them, the father
of Sunduru Naik and Arjun Jani were never
Naiks of Paraja Pandi, But the father of Hari
Muduli and Ghasi Muduli were former Naiks,
Hari Muduli was also the Sarpanch of Paraja
Pandi Panchayat.

Paraja Pandi was very large in lerms of its
arca and population. Therefore, it was diffi-
cult for one Naik to manage the alfairs of the
village. The village was divided into two
paris, Qopar Saki and Tala Saki (i.e., upper
street and lower street respectively), Two
Naiks were holding the charge of these two
different streets, and were called Bada Maiks.
Sundury Naik and Hari Muduli were Bada
Naiks and the other two, i.e. Arjun Jani and
CGhasi Muduli, assisted the Bada Naiks. The
villagers of Paraja Pandi used to call them
Maik. They were deputed to direct the Chal-
lan (another village official) regarding the re-
ceplion and treatment of Government officials
and other outsiders who visited the village,

Sunduru Maik remained Naik for nearly
twenty years. He was very popular in Paraja
Pandi. He died in 1982 at the age of 60. After
his death, his brother Chaitan became the
Naik. He functioned as Naik of Paraja Pandi
for nearly five years. He was 50 years old
when the village was displaced. Chaitan
availed the compensation in cash and migrat-
ed 1o Koraput.

Hari Muduli's father Dhanda Mudull was
also the Nopik of Paraja Pandi. Afier the death
of Dhanda, Hari became the Naik. He held the
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position of Naik for nearly 7 o B years, He
raised his voice against the Government's de-
cision to displace them and organised portest
b:.' ;al'l:in.g meelngs, muching with pl:;vl:lp]t o
the distriet eallectorate and handing over
mamarandum 1o the concerned authority eic.
He died in V987 in Paraja Pandi when the val-
lage was being displaced.

The Barik of Paraja Pandi was Donguru
Hantal, a Dom by caste. The Dom occupy a
very low position in the existing local nival
hverarchy. The office of Barik in Paraja Pandi
was hereditary. Donguru Hantal's father Ka-
mulu Hantal was also the Barik of Paraja Pan-
di. Kamulu Hanta] had two sons, Dongure and
Urdhah. After the death of Kamuolu, Dongara,
being the clder one, was selected as Barik of
Paraja Pandi.

Emerging Village Organisation in the
Caolony

The villagers of Paraja Pands have sertled
at two different places - near Balasana and
near Lolmunda. In the process of displace-
ment, the existing village organisation of
Parapa Pandi was also dismantled. Since vil-
fage organidation is nocessarily a territorial
ofganisation, it was quite obvious that the
existing village organisation suffered a set
back with the change of the place of dwelling.

In needs (o be mentioned here that the Para-
ja practice of padabhidiba - performed by the
Disari before selecting the Maik and Bardk of
the village - legitimizes the claim that village
ofganization is essentially o territorial organ-
isation. In the ritual of padabhidiba the Dis-
ari matches the quality of the soil (marngune)
with the qualities of the person asparing for the
offices of the NMaik and Barik. In this ritual the
person concerned puts his feet on the soil ata
central place of the village. The Disar chants
some verses and enter into a medilative state
and after few minutes he goes into trance. In
this condition, he gives his judgements wheth-
er this person is suitable for this particular
land or not, If the Maik's pada (foot) matches
with the soil then, the Paraja believe, agricul-
ture, domestic animals like cow, hen and boar
(Barika or wild pig) feod items like ragi and
rice of the village will be alright. Matural ca-

famities like cyclone and epidemics would not
be able to cause much harm to the village. The
Paraja believe that the suitability of a person
is not nbsolute, [t depends, to a great extent,
on the qualities of the soil on which the whole
social space 15 located, Therefore before se-
lecting persons for such responsible positicns
of the Naik and Barik, they 1zke the help of
INsari who matches the quality of the soil and
the sunability of a person.

When the villagers of Paraja Pandi landied
on a new soil (ie. Lalmunda and Batasans Re-
habilitation Colony), it was imperative for
them, sccording (o the iraditional Paraja be-
liels and practices, to change the existing of-
fice hearers of the village and select new ones
mcre suttable to this pew soil. In Lalmunda
Rehabilitation Colony, Laichan Muduli,
brother of former Maik Hari Muduli was se-
lected by Disari as the Naik in the year 1988,
He eccupied the office for 3 years. In JTanoary
1991, he had gone to visil his daughter who
was married and was staving in a nearby vil-
lage. There he fell i1l and died in the month of
Puza, When the lasi phase of the leld work
was being conducted in January 1992, it was
found that the post of Maik of Lalmunda Re-
habilitation coloeny was vacant for the last one
vear, they had not formally selected anyone
for this office. They were planning to do 50 in
the month of Chair (March-April} of 1992,

In the Lalmunda colony, Kamlaichan
Hantal was selected as Barik of the village, He
was the son of Urdhab Hantal who was the
brother of Donguru, the Barik of Paraja Pan-
di. He was also selected by the Disari along
with Laichan Muduli {Naik) in 1988,

In the Bastasana Echabilitation Colony,
Magha Jani was selected as the Naik of the vil-
lage. One year after their arrival in the village,
in the month of Chait, the Kumhar Disari was
called to select the Maik and Barik of the vil-
lage, Initially, the Disari selected Taila Jani
for the office of Maik. But he was a person of
different aptitude. He preferred 1o lead an casy
going life than 1o discharge the responsibili-
ty. He thought that he cannot discharge the
duties of a Maik which demands lot of time and
energy. After his refusal, the Disari selected
Magha Jani as Naik.
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After few months the villagers felt the pe-
cessity of an nssistant to Maik becaose it was
nat easy for Magha Jani o move around for
keeping the linsion with the Government of-
ficials and owtsiders as well as to look after the
village affairs. Therefore, the villagers seleci-
ed Bandhu Kirsani, popularly known as Band-
hu Naik, as the second Naik of the village.
Howewver, Bando was not selected by Disari;
rather, he was selected by the people.

The selection of Maik by Disari, and the se-
lection of a Maik by the people do not entail
similar social consequences. When the Disa-
ri selects a Naik, such a selection derives its
legitimacy [rom the other world, i e the world
of supernatural, The Paraja believe that there
are few persons with some extrohuman qual-
ities, and only they can occupy the office of a
Maik. 1 the Saék is having good fortune or has
a smooth life of his own, the futgre of the vil-
lage will definitely be good. Such a belief
symbolically equaies the Madk with the whole
village. This belief is not applicable to those
Maiks selected by the people themselves. Such
Naiks have been chosen because the empiri-
cal social sitwation demanded . Their selec-
tion has practical wility in the sense that he
provides a helping hand to the Naik. When (he
Maik is absent he can also take decision, and
when the NMaik is present, he always consulis
the second Maik while taking a decision, The
Naik selected by the people derives legitima-
cy from the natural/practical world,

The Disari also selected Suti Hantal, the
brother of Donguru Hantal, whe was Sarik of
Paraja Pandi as the new Bartk of Batasana col-
ony. But, after a few manths, the wile of Suti
Hantal died and he left the colony and weni to
Jeypore. After his departure, the villagers se-
lected Dulabh Benia as Bardk in 1989,

CHANGES IN ECONOMIC
ACTIVITIES

At Paraja Pandi the economic activities
were characterised by great diversity. In ad-
dition 1o cultivation, the villagers were en-
gaged in secondary occupations such as fish-
ing, basket making and making of leaf plates,
ropes, collecton of fuel wood, making char-
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coal out of such wood and selling them in the
Market. In Parnja Pandi fishing was an impor-
tant alternative source of livelihood. The peo-
ple used 1o fish and sell them in the nearby Ko-
raput town. The income from fishing supple-
mented the household budget which periodi-
cally is affected by decreasing production or
crop failure, After dislocation, the nature of
physical environment and availability of lim-
ited economic opportunities in the rehabilita-
tion colony has ncted as a constraint on their
economy. The fishing nets became redundant
because there was no opportunity to use them.
The Paraja who had learned and developed the
skill of fishing over generations have been
suddenly thrown out of this occupation. They
nostalgically remember the good old days -
when they could fall back on fishing at the
time of conlingency.

The economic veniures based on food and
gencral fuel collection have also experienced
u 521 back because of rehabilitation, Tradition-
ally the Paraja women engaged themselves in
collection activities, such as pirf and balni
(grass for making brooms), fuel wood and ed-
ible roots. They also barn the wood to make
charcoal and sell them in nzarby market. Thus
women in the traditional village could gener-
ate little funds for buying certain personal
items such as jewellery, cosmetics, hair bands,
ribbons, etc. for themselves. They never de-
pend on their husbands who usually resisted
such moves. But in the rehabilitation colony
such little incomes by Paraja women were vir-
tually absent. As a consequence the relative
economic independence of Paraja women was
affected. The women started using some por-
tions of their household funds for their person-
al consumption. Diversion of funds has often
led to misunderstandings batween the con-
plas,

A number of cases were recorded where the
crux of conjugal conflict lay in the relative de-
pendence of women on men. When women
could earn independently, no one had any
right over their income; they could spend it in
the way they desired. Once the source of these
incomes ceased, the women had no option but
to ask for money from their husbands, or imeg-
ularise the household budger. Because of this,
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the conjugal discords became an everyday
affair. If the men scolded women for fancying
personal items, the women retaliated by draw-
ing attention to habits — such as drinking lig-
wor — to which their men were enslaved, The
Paraja women feel that the upper Kolab
Project has been detrimental to the relative
freedom they enjoved in the pasi.

EMERGING SOCIAL RELATIONS AND
CONSEQUENT EXPLOITATION

Of various changes in several social rela-
tionships, the changes in the moneylender and
borrower relationship is worth mentioning. In
Paraja Pandi, the money |enders wera from
their own community; for instance, Raghu-
nath Jani and Jaganath Machadi were rich
landlords and used 1o give loans i cash or
kind. This was possible because of the large
land holding and their entreprencurial capa-
bility. Some of the Paraja were able 10 gener-
ate little surplus through hard work and the
available resources - both human and materi-
al. Thus they were in a position o help their
fellow iribals whenever the later aeeded
money or food grains. Though the rich Paraja
were giving maoney on loan, it was not the sole
business. The practice of money lending was
carried oul because the social siluation de-
manded it and such an activity was surcharged
with empathy and a sense of fraternity rather
than any profit motive. The money lender and
the borrower Both being from the same com-
munily the relationship was that of a paternal-
istie 1ype. The rate of interest charged by the
Paraja money lenders was also very low and
the method of loan recovery was neither ex-
ploitative nor forceful.

When the whole village of Paraja Pandi wis
dislocated and the villagers came to the new
area they had 1o find a place in the existing so-
cial $ystem of the region. It needs to be men-
tigned here that though the Paraja were rela-
tively sell-sufficient they always needed oth-
ef communities on whom they depended eco-
nomically. But the kind of economic depend-
ence that existed between the Paraja and pon
Paraja in Paraja Pandi was of a different na-
ture. They needed earthen pots, ‘Kumbhars'

were there o provide, They needed oil, the
“Telis" of neighbouring region fulfilled this
need, They needed couniry liquor, the *Doms’
provided them. Such kind of economic trans-
actions were paid instantly, The same kind of
economic dependence among Paraja and other
communities has also heen obtained in the
new setting . Along with this, a new kind of de-
pendence relationship has surfaced in Paraja
society involving them and the ‘Sandis’, a
money lending and trading caste of the region.
The Sundis migrated from the plains and they
are famgus for being very miser, calculative
and cunning in their business. Such a social
stereotype characterising the nature of the
Sunady caste is notonly found among the Paraja
but also among the other tribes and castes of
the region, The Sundis buy paddy, ragi, alsi
and other crops cultivated by the local iribals
and sell them in the nearby towns of Koraput,
Jeypore, Kotpad and Boriguma. Some of the
Sundis own rice mills, oil mills and cloth
shops, The Sundis are called Sahukar or Ma-
hajan, The Sundi Sahukars or Mahajans give
loans in cash or kind 1o the poor Paraja and
ather iribals with a very high rate of interest,
The rate of interest often towches nearly 150
percent. If the Paraja is unable to pay the loan
the Sundi Mahajan forcibly recovers the
amaount by using varioos unscrupulous means.
It needs to be mentioned here that Sundi Sa-
hukar enter into such a relationship due to
their own interest. On the contrary the Paraja
money lenders of Paraja Pandi entér into such
a relationship mainly because of the need of
the borrower. The profession of Sundis that is
the trading of agricultural produce - and the
practice of money lending went on very well
with cach other. In other words there was a
structural congruence or fit between these two
kinds of activities. The Sundis were the trad-
ers but the Paraja were the producers, For sell-
ing the agricultural produce in the neraby
towns the Sundis had to buy them from the
Paraja. Because of the unproductive nature of
the soil, unpredictable rain fall and low level
of technology the Paraja were in a state of per-
petual economic hardship, They produce very
ligtle which would have been just sufficient for
their consumption, Then they would not have
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sold a substantial part of the agricultural pro-
duce a1 the cost of their very survival. But the
ermpirical situation s very different where the
Paraja are bound to sell o substantial part of
their agriculiwral produce 10 the Sundi Sahu-
kars fivefsix months before the harvest, It
needs 1o be mentioned here that in the reha-
bilitation colonies the Paraja could only cul-
tivate the kharif crops, The complete absence
of irrigation facility has ruled out any possi-
bility of rabi crops. Whatever they produce in
the month of Nevember and December feeds
them till March or at kest till April. The sea-
son of starvation and borrowing staris from
May onwards, Some of the Parajo go (o work
with the building, road and forest contractors
on daily wage basis, Bul to gel o regular in-
come from such work is not only difficult but
also pare. In such a silwation of economic hard-
ship the Paraja were quite vulnerable to Fall-
ing inthe trap of the money lenders. The Sundi
Saphukars take advantage of the situation and
lure them 1o borrow money. The Sahukars
project themsslves as the well wisher of the
tribals., Magha Jani, the Naik of the Batasa-
na Rehabilitation C-::lll;ln_'r' riscalls how the “sa-
hukar' visited the colony in 1989 and asked
cach and every houschold about their domes-
tic reguirements. The terms and conditions of
the loans were very simple, easily intelliglibe
for the local Paraja.

If a Paraja is unable to repay the loan the
amount gets doubled in the next year and af-
ter second year if he still does not pay, the *Sa-
hikar' can forcibly take some of his belong-
ings or can force him o work on his behalf in
the rice mill or in his field. Such an exploits-
tive relationship was absent in the village of
Paraja Pandi and it was a product of displace-
ment and rehabilitation, Displacement of the
communily has led o complete destruction of
gconomy and rehabilitating them in a social
space full of the tantocles of *Sundi Sakukar”
s further worsened their condition of living.
The rehabilitation officers or the authority of-
1en ignore such social dimension of rehabili-
tation by conflining their attention o geo-
graphical, material and infrastruciural as-
pocts. When a society 18 relocated, it 15 not
only the internal structure which gets dis-
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turbed but also the fringe relations or relations
linking it 1o other socieities also get disturbed,
Thus the community has to find an anchor in
the new social space by entering into new re-
lationships on different planes. In this case the
Paraja community has entered into a new re-
lationship of perpetual indebtedness with the
local Sundi Sahkukars,

MAINTENANCE OF THE ‘BASA’

In the colony the Paraja are finding it diffi-
cult to maintain and repair their basa (hous-
cs). Imthe traditional village, the houses were
usaally repaired after every three to four
years, Repairing involved changing of the roof
along with the bamboos which supporied them
and minor alterations in the mud walls which
would sirengihen the existing structure, Since
the Batasana Rehabilitation Colony was an
uninhabited lorest land, the area is full of 1@r-
mites and other insects which cause great
damage to the rool and as a reswlt it needs to
be changed at every alternate year, For build-
ing the rehabilitation colony, soil was brooght
from nearby upland arcas and the ground was
made even. Since this activity took place only
a year before the actual shifting, the grousd
was nol ready to sustain the weight of the
struciures like houses, As a result it was ofien
noted that some portion of the houses sank
downwards causing unevenness in symmeiry
and in height, This inturn also affects the lon-
gevity of the roof, Thus, the Paraja have to re-
build the walls and roof of the houses every
year or al leagt every alternate year which has
resulted in wastage of money and manpower.

Another area where a lot of money and
manpower were needed was converting the al-
lotted barren land into cultivable land. It needs
1o be mentioned here that even though the re-
habilitation policy entails some additional
payment for the act of first ploughing, the
people never received it 5o to make the land
cultivable most of the people sold oul some of
the houschold goods and caule. Kesab Rana
sold the cows and bullocks for Rs. 9 010/ gul
of which Rs. 6,000/ was spent on reclaiming
the land for agricultural purpose. Since the
land is not very fertile and moreover it in-
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volved heavy initial expenditure, agriculiure
has not remained o very profitable economic
activity during the tme when fieldwork was
conducted.

IMPACT ON KINSHIF AND
MARRIAGE

Displacement and rehabilitation have dif-
ferential impact on the institwtions of kinship
and marriage. The rule of patrilineal descent
has provided the solidarny to varioos kin
groups, such as: kuda, bauns and korar (line-
age , clan and the domestic group respective-
Iv). These groups were usoally dispersed over
the region, bul the members vsed to meet one
another on periodic kuda rituals, These ritu-
als latently served the purpose of reinforcing
and renewing the kxda solidary, It needs (o be
mentioned here that one should live within a
reasonable geographical distance for a com-
fortable participation in such rituals. Uproot-
ing of the village implied severcing of its kin
ties with the neighbouring villages. The dis-
placed villagers suddenly find themselves in
an environment, to o great extent, devoid of
ithe broader kinship space relations, The vil-
lage became cut off from the wider kinship
networks, It i3 not argued that the kinship ties
which were over flowing the territorial bound-
aries of the village ceased 1o exist, Ideally
speaking, these relationship exisied in the nor-
mative cognitive plane but empirically speak-
ing they lost their meaning. Kuda relations are
characlerised by mutual cooperation, under-
standing and extension of help at time of
emergency. When the kuda solidority is affect-
ed, the kida relations could not have remained
unchanged. Dislocation of the village has re-
sulted in weakening of kin ties, i undersiood
in this perspective. There has been a close as-
sociation of Paraja kinship with terrmory,
Kuda is a patrilineal local group, Tt is terrine-
rially defined, Members of the same kuda oc-
cupying a particular territory (a8 geographical
space which can be easily travelled) constitute
a local group. Local groops are the most im-
portant ones in the considersation of marriag-
ea. Displacement has effected these local
groups and thus has deeper consequences for

the instiution of marriage. The institution of
marriage has become a costly proposition in
the rehabilitation colonies. The neighbouring
communities of the villages surrounding the
rehabilitation colony belong to different
tribes. Therefore matrimonial alliamce with
them was ruled out. The displaced Paraja had
to travel a long distance to seek o spouse,

AGRICULTURAL LABODUR AND THE
DOMESTIC GROUFP

Another important change perceptible
within the domain of agricultural cycle is the
employment of hired labour for cultivation
during the initial period of ploughing, The in-
stitution of hired labour was ool completely
absent in Paraja Pandi. In waditional villages
it is the rich farmer who used o hire labour
and employ them in his agriculural field. The
payment used to be always in kind: either two
full meals a day or & fixed amount of food
grain per harvest, These labourers could be
from the same community/village or from the
neighbouring community of village. In case of
the Batasana Rehabilitation Colony it was ob-
served that even the poor farmers are taking
the help of hired labourers to cultivate the
land. Ii scems quite surprising that how a fam-
ily which could not feed iteelf with the exist-
ing resources conld afford to go for hired la-
Boor. It needs to be mentioned here that the
Paraja men found it difficult to cultivate the
barren land with the available labour force
existing within the family. Labour was never
in short supply in the iraditional Parojo soci-
ety where the members wsed 1o rely on the Ia-
bour force available within the domestic
group. The domestic goup usually comprised
four or five nuclear families tied by the bond
of patrilineal kinship. A bigger kin group was
definitely more functional for exploitation of
natural resources including cultivation of
land. When the Paraja were enumerated in
Paraja Pandi, the individuals with their own
nuclear families were included in the list of
beneficiaries. And when they were shified it
was observed thal there was o perceptible dis-
persion of the members which often com-
prised one domestic groups, Some of the in-
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dividuals belonging 1o the same domestic
group preferred 1o stay back on the hill wops
of Paraja Pandi. These individuals engaged
themselves in cultivation of thosa lands which
were never submerged.

It wias observed thal economic factors werne
of paramount impoertance for the people and
the ties of kinship could not sustain the group
a4 a unified entity. Thus, the Korar (domestic
group} has undergone emporary changes at
the time of displacement but it is likely that
over o period of time new Korar would emerge
taking up the roles it once played in the social
life of Paraja Pandi.

Finally, it can be snid that since the Korar
s an economic unit is being replaced by nu-
clear family as aneconomic wnil (a1 least 1em-
porarily ) the availablity of labour force with-
in the nuclear family is scarce. As a result they
go [or hired labour which do not come from
outside the village but the fellow villagers
supply this lobour. The payment is cither in
terms of provision of food during the agricul-
tural evele or & fixed amount of food grain.
The refationship between the employer of the
labour and the employee s marked with ex-
istence of greater degree of acquainiance, sen-
timenial anachment, humanitarian concern
and a sense of froternity. Such elemenis are
absent from this relationship when the Paraja
go towork as doily wage earner in the nearby
urban centres and wowns,

INVISIBILITY AND VISIBILITY

Change in the Institution of Rasaghar

When the Paraja of Paraja Pandi came (o
the rehabiliation colonics the institution of
bagaghar (dormitory) disappeared complete-
Iy. It was quite natural on part of the members
of the uprooted society (o pay attention to
those areas of social lile which were of criti-
cal importance for their very survival. Insti-
wutions such as family, kinship, economy and
religion, never became invisible though they
underwent cerain perceplible changes and
modifications. Entertainment was nol the
major issue before them and therefore the in-
stitulions pertaining io merry making were
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relegated to the backdrop and reamined un-
dergound for quite a few vears. When the
fieldwaork was conducted in 1987-88, there
wias no basagharin the colony. However, the
boys of the Batasana Rehabilitation Colony
used to vigil the basughar of Lalmunda, the
only Paraja village in the vicinity. So, the
choice of marriage partners for the uprooted
people became limited as the area is inhabit-
ed by Bhatra and Gadaha iribes, The situation
for the Paraja girls of the rehabilitation colo-
ny wis even worse. [t was customary among
Paraja girls not to visit the dhangadabasa of
any other village. The Paraja girls can only
great and treat the boys in their basaghar,
Since the Batasana colony never had any
dhangidibaza for the initial few years, the
Paraja boys of Lalmunda could not visil them
in a formal way.

It was only in January 1992 when the last
phase of fieldwork was conducted, emergence
of two basaghar was noticed. The second
house of Magha Jani was being used as dhan-
gldibasa and the house of Bandhu Kirsani was
being used as dhangadabasa. Though the boys
and girls assemble wogether, sing and dance
and invelved themselves in all kinds of mer-
ry-making, the general dissatsfaction per-
tains to the lack of any deep jungle around,
which can provide them privacy for closer and
intimate interaction. According to the inform-
anls, the basaghar came up only three-four
months before i.e. wentatively around Septem.
ber-October 1991, The institution of basaghar
is still a1 an incipient stage of development as
there is no distinction in the sleeping place in
terms of the age of the members, Itis said that
the basaghar at Parajn Pandi used 1o have dif-
ferent areas marked for sleeping of members
belonging to different age groups,

The argument that the basaghar is only an
institution for merery-making and entertain-
mient is not absolutely correct. The role of ba-
saghar in instilling cenain valoes and morals
of the society into the minds of younger gen-
eralion cannod be ignored. The members learn
how to sing, how to dance and how to go for a
hunting expedition eic. from the elders who
usually visit the basaghar. Therefore, basa-
ghar definitely contributes in reproducing the
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system. But when the whole system was at
stake reproduction of basaghar was not of
much relevance to them, Therefore, even
though the basraghar had an imporiant role
towards reproducing the system, it disap-
peared for o few years and came inio existence
only recently after certain aspects of the so-
cial life has settled.

FORMAL EDUCATION AND
ASSOCIATED FRUSTRATIONS

Though formal education has never re-
mained o source of altraction 1o many Paraja
boys and girls, it did influence the social life
of Paraja Pandi. There was a primary school
at Paraja Pandi with classes upto fifth. There
wiere bwo teachers incharge of the school. Une
of them was residing in the village and the oth-
er used o come from Koraput. The teacher
who was staying in the village was very co-op-
grative, committed and helpful, He was 1ak-
ing much pain 1o persuade the parents 1o send
their children to school, He was also irying his
best 10 convince the children of school-going
age 1o come and attend classes. The teacher
was posted at Paraja Pandi in June 1930, sev-
en years before the actual displacement took
place. During these seven years, the leacher
eould gencraie some degree of consciousNEss
among the villagers as a result of which some
Paraja boys and girls started attending the
school. Arjun Deodia nostalgically remem-
bers the concern, care and incentive provid-
ed by the teacher when he used to attend the
classes. Whenever he came up with an
schievement by solving a pattern or answer-
ing a difficult guestion the school master pro-
vided reward in form of small chocolates.
Omnee he was ill and could not attend the class-
es for three consecutive days. The school mas-
ter enquired about his absence and when came
1o learn abowt his illness he visited him at his
place.

When the Paraja left Paraja Pandi and came
to the rehabilitation colony, they not only
missed the services of a committed and car-
ing masier but also the facility of having any
educational institution, Though in the rehabil-
itation plan a school building was consiruct-

ed it mever functioned as a school. The near-
gst school was the ‘Bastasana Government
Primgry School’ nearly four kilometers away
from the colony. After coming to the rehabil-
itation colony most of the school going chil-
dren stopped going to school as there was no
facility. After two years, in 1989, iwo ambi-
tious Parajn bovs decided 1o take admission in
Batasana Governmeni primary school for their
education, Here the case of Arjun Deodia will
provide us an insight into the condition of hu-
miliation they faced in the new environmenit,

Case 1

Arjun Deodia, o young boy of 12 years, was
the son of Dhanarjoy Deodia. At Paraja Pandi
fe was in class IInd and going to school regu-
larly. After coming to the rehabilitation colo-
ny, he went to Batasana Government primary
school in 1989 with Lalit Jani, son of Kamuedu
Jani of the same colony. Both of them enrolled
themselves in the school. 1t was a residential
school with boarding facility, But they could
stay there only for two days. The total number
of studenis were nearly 30 to 40. They were
mainly from Bhatra, one of the Scheduled
Tribes of this region, famous for the elaborate
gkill of bird trapping and otheér caste groups,

On the first day when he was attending the
classes the Bhatra students ridiculed him as he
could not keep academic pace with the rest of
the class, It was quite natural on his part as he
never went i school in the last two years. The
pericd from 1987 to 1989 was the period of
trauma for this young boy as he saw the dis-
persal of his friend circle, his relatives, his
classmates and close king. He was also a silent
wilness 10 the brutal act of dismantling his
house by police men and the conseguent trau-
matic experience faced by him along with his
odher family members,

He did mot get any kind of moral protection
from his teachers against such ridicole. Since
he was a committed and serious student at
Paraja Pandi, the incident did upset him 1o
some extent. However he had dinner that
evening and went to bed, Next day morning
the same thing again happened in the class
room. In the afternoon he was playing fool-
ball. He could not play well. Therefore he was
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subjected o more humiliation and even scald-
ing. The Bhaira siudents - who were in his
leam scolded him by saying “You Pargja are
pood for nothing. Meither can you read nor
play. You are inferior. You fools get lost”,

He was very depressed. He told his teacher
about these incidents. The teacher tried Lo
curb the mischiel of Bhatra students but they
continued (o harass him, Therefore, he lefithe
achool disappoinied and came back.

The question arises that why Arjun Deodia
and Lalit Jani, the two Paraja inhabitants of
Batasana Rehabilitation Colony were humil-
jnted. The case latently highlights the rela-
tionship between the Paraja and Bhatra. The
Bhatra ore supernior to the Paraja in the local
hierarchy. In the domain of ritual purity and
pollution, they are closer 1o the Hindu caste
as they do not eat the meat of buffaloes and
cows, The Paraja, on the other hand, are beef
eaters. 1L was because of this food habit the
Paraja are looked down upon by other tribals
and castes of the region and occupy a very low
position s the ritual scale. Here, the inlension
is nod to convey that Paraja suddenly came 1o
occupy such a low position, in the ritoal hier-
archy after displacement. The Paraja of Para-
ja Pandi were never regarded as superior by
other Hindu caste groups ond tribals includ-
ing the Bhatra. But the Paraja of Poraja Pasdi
had thesr own socinl space of interaction, their
own termitory of discourse with in which they
led a comfortable life of dignity, free from any
such social impulses which instil a sense of
inferiority and indignity. Morever, displace-
ment from the traditional habitat and their
rehabilitation in the new environment gener-
ated adiffercnt kind of fecling among the ear-
ligr inhabitants of the new region. They look
al the migrants as if the latter are poor and
taking the advantoge of Government facilities
exlended to them in terms of housesite, agri-
cultural land and compensation amount. Im-
migration of the new comers may lead to
new kinds of problems like theft and killing
of cow thereby polluting the region. Thus the
Paraja new comers were never greeted local-
Iy by ihe Bhatra and other communities of the
TEgInn.
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IMPACT ON THE BELIEFS AND
RITUALS

The rehabilitation colony, as stated earlier,
15 completely devoid of any forests around i,
The displaced Paraja find it extremely diffj-
cull to arrange fuel for domestic consumplion,
They collect dry herbs and grasses which are
available scantily. The woman folk travel long
distapce and have w spent almost the whole
day in collecting fuel required for daily con-
sumption, Critical circumstances and special
occasions demand a good amount of fuel. Fuel
wipod is necessary for many collective occa-
sions varying from celebrations of the mar-
riage feast 1o the burning of the dead body, The
Paraja cremate the dead body in miasans (cre-
mation ground) after which the person be-
comes a dumba (ancestral spirit), The dumba
comes, sits pear the house and watches the be-
haviour of his descendants. If the dumbe i sat-
isfied it will not cause any harm. If dissatis-
fied it can cause diseases like Diarrhoca,
blood vomiting, continous fever, sleep distru-
bances due to severe anxiety, sometimes re-
sulting in extreme weakness, The annoyed
dumba can also create problems during agri-
cultural operation resulting in decreased pro-
duction or crop failure, The Paraja belicve that
the dumba comes and sit around the field
walching the crop, The dismba are very closely
and emotionally attached with the land which
they had owned and cultivated in the remote
past. The dumba become satisfied if the Paraja
follow the principle of division of labour, give
proper attention to the timely performances of
the required agricultural operation and per-
form dumba Puja (ancestor worship) in the ag-
ricultural fizld before the crop is brought 1o the
house, The pepole of the rehabilitation colo-
ny believe that the dumba are terribely an-
noyed with them becavse of many reasons,
First of all they left those lands to which the
durmbg were emotionally attached. Secondly
the dwmine are annoyved because of the fact tha
the dead bodies are buried in the rehabiltation
colony and not cremated. The only exception
te Lhis was father of Dasi Jani who died in the
rehabilitation coloay. Dasi Jani was a rich
person, therefiore he could arrange fuel wood
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from Kotpad. Dasi Jani claims o have those
pivees of knowledge which a Disari knows.
On asking he says that he could not have af-
forded to bury his father because by doing so
his dumba would have been annoyed.

There are several changes in the celebration
ol Chait parah (Spring festival). Traditional-
Iy the paral continwes for almost a fortnight.
The men go on hunting expedition and wom-
en wail for them in the village, This is also the
pericd of merry making. In the absence of for-
esl environment in and around rehabilitation
colony, hunting has become an extremely dif-
ficult proposition, According o the Paraja the
ceremonious bele can not go round the vil-
lage, Bero refers to & group of hunters who
moves arcund the village in a ceremonious
way, worship the Doagar devl (Goddess of
Mountaing) and leaves the village in search of
games, Al present the Paraja celebrate Chair
parat only for 3 to 4 days. The befo goes round
the village, hunts gundri (locally available
amall birds) in the dongar Chilly) land and
comes back. The period of merry making has
also been reduced. The enthustiasm and zeal
i% absent (o a greal exient.

VOLUNTARY MIGRATION OF THE
DOM TO PARAJA COLONIES

Traditionally the Dom, a Schoduled Caste
acted as trader and mediator for the Paraja liv-
ing in remole areas. As stated earlier, the Dom
oeoupied an imporiant position in the village
organisation, Usually they acted as Barik or
the messanger in the iraditional Paraja villag-
&5, This role could also be played by other
caste person occupying the same structural
position as thal of Dom. The Dom were eco-
nomically dependant on the Paraja. In 1988
whien the Paraja were living in the rehabilita-
tion sheds there were thineen Dom house-
halds who migrated to the nearby Teypore and
Koraput town. In 1990 the colony had three
Dom households and in 1992 it rose 1o seven.
Some of the Dom houscholds had left the Para-
ja ai the time of economic crisis. However in
January 1992 it was noticed that some of the
Drom families of the neighbounng region haye
migrated to the Batasana Rehabilitation col-

oiiy. The Dom have a symbiotic relationships
with the Paraja. They take the cattle of Paraja
for grazing and in return get food from every
family. The Diom are often treated with sym-
pathy and with a paternalistic attitude by the
Paraja. The following case will subsiantiate
the above point.

Case 2

Hari Diom's father lived in a willage near
Boriguma, a small town at a distance of 20
kms, from the Batasana Rehabilitation colo-
ny. He was a poor person without any source
of income. In 198% Hari got married to Gori,
davghter of Raghunath Dom of Ghatarala, a
village situated just one kilometer away from
the Balasana Rehabilitation Colony. After
marriage Hari was staying in the house of his
father-in-law, After few months she staned
taking the cattle of some of the Paraja house-
haolds for grazing. Graduoally he became close
1o Chaitan Pitia, who allowed him o construct
a small hut on a portion of the 0.5 acre allot-
ted him by the Government for house con-
struction. Al present Harl Dom takes catthe of
8 Paraja households for grazing 1o the nerby
dongar (hill). These households give him
meals twice a day. Thus in the last two years
he has been able to generate little income fon
himself because of the arrival of the Paraja.
Traditionally the relationship between Dom
and Paraja has been symbiotic one and such a
relationship is again emerging in the present
Contexl

The chanpes which have been discussed in
the foregoing pages ¢learly reveal that due 1o
displacement and rehabilitation the social fab-
ric of the Paraja expenienced upheavals and
the local people adapled by bringing oul sev-
eral changes in the Paraja social structure, Or-
ganisation of any society crucially involves
the environment and locale as important fac-
tors in determining the relationship between
humanbeings and nature, The adaptations
which humans make in order toadjust toa par-
ticular environment are clearly reflected in all
the major insitutions of the society, We have
seen how different critical instirutions of the
Paraja have been differentially affected by
displacement and what implications they have
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fer the people. It is important here 1o see that
the relationship of the Paraja with their orig-
inal territory was just not in physical or geo-
graphical terms rather their congnition and
social ethos was determined by these ties with
the land.

Resettlement significantly entailed a new
life which is Tull of hardships for them. Itis a
struggle 1o adapl again 10 a new environment
by improvising new strategies o eke out ba-
sic means of survival, The Paraja faced most
impaortant problem in terms of survival re-
sources. Thus in order to make a living and
sustain themselves they tried 10 make chang-
es in certain social relatioships. These chang-
&5 as we have seen were made due 1o certain
practical considerations. Therefore in place of
kinship and local group affilintion, new rela-
ticnships based on other consideration have
emerged, may be temporarily, which are more
ulilitarian in nature. The Poraja have been al-
most thrown into a new environmental and so-
cial sel up where they invariably find them-
selves exploited and marginalised,

However, there are rays of optimism which
point toward the strength of traditions and
people’s belief in raditional social relation-
ships as the base of their social sturcture. Even
in adversity, the Paraja are trying to revive the
traditional insitutions and belicfs (thoagh in
maditied forms) which are of critical impos-
tance to them.

Finally it can be said that anthropological
studies on the impact of displocement and re-
habilitation on the social stroctures of the tril-
al communities due 1o the construction of river
dam projects and mega industrics are not
many. In the absence of such studies the pre-
ceived reality is always a view from withou
and the emic view is grossly missing in the de-
velopments policy and sirategies. To fill this
gap. the present study endeavours to under-
stand the impact of displacement and rehabil-
iation on the social structure of the Paraja due
10 the construction of the Upper Kolab River
Dam Project in Koraput district of Orissa.

The Paraja are a hill tribe inhabiting the
mauntainous raonges and dense forest of Ko-
roput. Though the iribe has internal differen-
tiation - in feod hobits, language and disiribo-
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tion - it exhibits unity in terms of a sense of
belongingmess to one group and certain com-
mon structural features.

Lising the concepi of *Social Structure’ the
present study highlights the nature and degree
of inler-connections among various pars of
the Paraja society. Firth's concept of *Social
Orgamization” which is the operative counter-
part of social struciure has also been used for
understanding the dynamism and variablity of
individual actions, taking place within the
broad frame work of social structure, but at the
same time affecting the latter, Further, empha-
sising on the process of change, an altempt is
made here to understand the changes that have
surfaced in the Paraja social struciure,
Throughout the study the focus has been on
the companison between the traditional social
structure and the one emerging in rehabilita-
tion colonies,

The construction of Upper Kolab Project
was one of the major factors of cultural expo-
sure for the Paraja, With the construction work
underway, a small town emerged, which is
called Kolab Nagar; bringing new culiural
ileing and ideas to the tribal areas. Since the
Project required a vast tract of land to be col-
onised, the Government formulated an apex
body - Rehabilitation Advisory Commitiee
{RAC) - 1o coordinate the programmes of dis-
placement and rehabilitation. The working of
RAC suffered due 1o the lack of coordination
among various depariments/agencies in
charge of displacement and rehabilitation.
Absence of a well formulated and clear-cut
policy for rehabilitation further worsened the
situation.

The target oriented approach of the Gov-
ernment officers has compelled them 1o adopt
to unscrupulous methods such as bribing the
influential Parajas who were reluctant 1o go to
rchabilitation colonies, following the policy
of divide and displace and use of physical
force 1o evacute the poor and helpless tribals,
Such an approach of the Government Officals
has created a serious psychological damage
among the displaced Paraja. Collective frus-
trafion, trauma and the utter disgust and mis-
trust towards the “sarkar lok” were expressed
in terms of concrete activities of protest,
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which mainly remain sporadic, unorgamized
and consequently fruitless.

In the rehabilitation colony, the Paraja
faced several hardships of varied nature. Tt
ranged from practical problems of the lack of
fuel wood and water 1o interpersonal problems
of conjugal adjustments and selection of life
partner, Ex-post facto analysis of the cases of
individuals and their families reveals the ine-
luctable connection between various social
institutions. We have also seen how various
social lorces existing and emerging in rehahil-
itation colonies have percolated down 1o the
level of the family and the individual. A Paraja
is constantly manipulating the diverse fluid
opportunitics and concrete difficulties soas 1o
cope with the new social situstion,

In addition to several cultural changes such
as change in dress pattern, hair style and use
of certoin items of cosmetics, thers are certain
important changes in the social struciure. As
observed earlier in this paper there has been
important changes in the observance of Kuda
ritwal, celebration of Chair Parab, the cco-
namic independence of Paraja women, rela-
tionship of economic dependence on money
lenders and changes in the system of beliefs
and rituals. Besides these, there are other
structural features continuing in the rehabili-
tation colony sach as the patrilingal rule of
descent, the worship of hondi, belief in the ex-
istence and influence of dumba, existence of
mechanisms of secial control through the in-
stituion of Naik, Challan and Rarik, symbolic
relationship with the Dom and the revival of
basaghar, etc, The Paraja are still in the proc-
ess of adaptation (o the new seiting, In the last
five years (19871992 there has been emerg-
ing arrangements of sireciural featvres of
Paraja society. Therefore the society 15 in a
state of fAux

As stoted earbier, India, secking o realize
Mehru's vision, has become the world's great-
esl dam builder. Howeser, it only followed a
part of Nehru's vision which treated big dams
a5 “secular temple’ of modern Iodia; but un-
fortunately iignored his idea of iribal Panch-
sheel where the vision seeks Lo realize & mod-
ern and strong [ndia by judging *development”
not in terms of “stanstics' but the "quality of

human character that is evolved'.

KEY WORDS Trbe Displacement. Behabaliastion. So-

cial Soucture and Change. Social Disar-
ticwlation and Resrtkculaion.

ABSTRACT Thedisplacomend and rehabilitation dis-
enurse has maindy centefed aroand the political, human-
izarian amd emotional issoesemerging from and affecting
1Bs el ke prdsc2a., This paper highlights theather but very
important side of the displacement debate. Taking the con-
cepld of secinl ructure snd change as key heuristic de-
vioes, the present paper seeks o conlexiualize the proe-
capd ol socinl disarticulation and re-sriculationin case
of a dispiaced tribal commanity of high land Crissa.
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