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vation and/or social oppression with many other
rural, minority or even urban downtrodden
- groups. It is therefore conceptually and opera-’
~ tionally more meaningful to use the descriptive
term “disadvantaged group’, defining the disad-
vantage in terms of some economic, social and
such other trait (Basu, 1989). These points, par-
ncu!aﬂy point (4)relating to the quesuon of ‘tribe’
vis-a-vis d:sadvamaged group’, assumes special
importance in the context of the recent nation-
wide turmoil on the government’s proposed res-
ervation policy.’
Iwouldnextl&etocmnmentonmeconoept

=1 would first like to comment
of ‘tribe’. I quite agree with
traditional concept involving
or semi-isolated community
tural system, (etc.)’ is not,
been, quite valid, except in rare
indeed been in contact with
non-tribal groups far and near,
jajmani relationships. However,
points need to be noted here: (1) a 't
- precisely ‘scheduled tribe’, is ‘e

by the government without using of ‘integration’. One can visualise integration in
criteria, which is very arbitrary (Bas terms of increased cohesion (1) among subgroups
there may be considerable differén of a single tribal group, e.g. the Sherpas of
different sections of the same- Kalimpong mentioned above; (2) among the var-

several socio-economic traits
subdivision, Darjeeling district,
have the case of the agriculturist
ing on their own or neighbours'
earner Sherpas working in govesr
medicinal plantation, the forest
pas hvmg on forest products aad

ious tribal, caste and linguistic groups sharing a
broad ecological zone and ‘constituting a broad
multiethnic society, e.g. the hill people of north-
em West Bengal; and (3) among the tribal or dis-
advantaged groups and the mainstream. The first
two processes, which Bhasin and Srivastava
* would perhaps prefer to designate as ‘solidarity’,
- y well - are likely to operate under specific social com-
off, well educated Sherpas living g, pmmiommdlshallbtieﬂydealwiﬂ\mesecond
Darjeeling or even abroad); ( one later. As to integration with the mainstream, .
nothing in common between & - T'wopld like to raise the following questions: (1)
atlitude tribe and one from the - is there a single national mainstream? (2) if not,
or from a remote island in the “which mainstream a given disadvantaged group

archipelago; and (4) tribe, as an ‘is supposed to integrate with and to what ben-
egoryofsocxalgmup.docsnot “efit? and (3) does integration into the mainstream
presumably elsewhere in the e~ (s) not automatically imply assimilation?

*" that many of these tribes share ¢ - Regarding the first and second questions,

\
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in my opinion Bhasin and Srivastava’s plea that

the disadvantaged groups should ‘integrate with .

. modern democracy, productive organizations like .
. factory and mduslry, the unity and tdmnty of

4444

‘level of education, communication,

of modern (Western type) democracy, fact@
industry are too unfamiliar and of a pane
_ nationhood too vast to visualise. In fact, em
among the well educated, modernised nob
Indians is there a common ‘sentiment of nitio

hood’? Why then is there a ‘we-group vs. théy-~

group’ sentiment in almost every Indian Sﬁ*&‘ *
_sion among various tribal, caste and linguistic

part thereof? o
_ Regarding the third question, even assussing
that the disadvantaged groups are .
integrate with . the - mainstream, ie.. 908
economically dominant group in the gencﬂﬂ.
the question stands unresolved. I shail cite the

_case of the Chakmas of the Chittangong il

_ Tracts accross the border in Bangladesh, To cut

a long story short, the Chakmas and several

smaller. groups have been living in these tracts

for long, handling their own affairs under the

governance of their native Rajas. The British did

not infringe upon their autonomy except levying

land tax. With the end of the British rule in 1947,

the area was infiltrated by a Muslim-Bengali

. population, the Kaptai hydro-electric project set

up to feed the industrial and port city of Chit- .

_ tagong submerged 20, 000 ha. of cultivable land
_of excellant quality and displaced 100,000 or
more people. With the emergence of Bangla Desh
in 1971, the situation worsened. The tribal : Ben-

. gali ratio declined from 90 : 10 in 1950 0 50:
50 in 1981, on a rough count. Apprommawly one
third of the Bangla Desh army. is said to be
deployed in this area. ‘The army, the police force

. and the Bengali settlers cooperate in burning vil-
- lages and crops, raping women, killing. We,

dishonouring Buddhist temples and torturing pri-

. soners’ (May, 1984). Tormented tribals fleeing
_to India or Burma are thrown back-to become -

“fugitives on their own native soil. All this fol-
lowed invitation to the Chakmas and thestnllet

groups of the Chittagong Hill Tracts to integrate,
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themselves with theV mainstream by successive

Heads of State. (This account on the Chakmas

has been. taken from May, 1984). The vexing

_question here is, while we point an accusing
ﬁngsratBangla Desh, can we guarantee that we

| “have not followed in their footsteps any where

o ”.immm any point in recent times? And the cru-
technology of many of these groups, the coe s . .

%ry g . cal that ‘a middle path between the two extremes
. of complete insulation and free play of economic

cial policy question is, while we are unequivo-

forces’ as advocated by Nehru and Pant (Sharma,

’ 19‘7#) is the best, do we know how to operatio-

nalise it? If not, is not ‘integration’ tantamount
R “assimilation’? ‘
1 shall now briefly mention the increased cohe-

inhabiting the hill areas of northern West

§.00 - Bengal. I shall make-passing reference to the
. Lepchas, but any references will be confined to

the Lepchas of the Kalimpong subdivision where
I have worked since 1976. I shall refer to other
groups of the area as well. However, I do not
claim any applicability of my observations to the

~situation in Sikkim, although most of the group
-1 shall be dealing with inhabit Sikkim too.

‘The point at issue is the movement for local
autonomy under the banner of the Gorkha
National Liberation Front (GNLF), which was
able to bring together such discrete groups as
Lepcha (Buddhist and Christian), Sherpa, Bhutia
and various Nepali-speaking group under the
composite ethnic designation, Gorkha. In my
opinion, the movement represents a gencral
awakening among, and efforts for assertion of
group identity by, various groups inhabiting a
broad ecological zone vis-a-vis the socio-
_economically more dominant plains dwellers.

“These efforts are prompted by the subordination

of the ethos of these people by the dominant
groups. However, the very fact that the move-

"ment is led by relatively well educated, well to

_do.and well connected elites of the hill society,
who by defihition are somewhat isolated from the
general populace, imposes a built in limitation.
Once the immediate objective of carving out the

Darjeeling Gorkha Hill Council (DGHC) is

.achieved, cracks are likely to appear within the
composite Gorkha identity between the elites and
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the masses, the traditional &thnic ldeuutm. e.g
Lepcha, Sherpa, etc. may tend to resurge, and
these two phenomena may often Wmﬂm
force each other. Lepchas, the of
Darjecling-Sikkim Himalays -

economcally the weakest, n
pangs of deprivation, not mege
plains dwellers but also more_
bours. The composite Gorkha.ide
nurtured by the GNLF/DGHC, »
fall apart as a result of pressures |
indeed signs of cracks are already
form of getting together of sew
cal groups disenchanted with the perfis
the GNLF/DGHC. A similar o
‘designated as NE-BU-LA had inde
fell apart in the past (Bagahi and [

kmdsofrealorpetcewed ;
appear, disappear and reappear (La. ‘mdl
vidual group identities may submerge
resurge) under varying social compm. The
phenomena of sohdanty or integration will have
to be looked at in a dynamic context.

I do not know whether such a situation is
occuring, or may occur in Sikkim. Indeed, every
social situation is unique. However, from my lim-
ited experience of working in Sikkim, and from
Bhasin and Srivastava’s detailed account, I gather
that all the ingredients of such a situstiost in the
form of ecological setting, ethni¢: and demo-
graphic history and composition, socio~economic
disparity, etc. exist, and treating Dam as a
Lepcha Reserve will not prevent (and hes not
prevented) group interactions in much the same
manner as in the Kalunpong/Darjeahgm The
best possible approach therefore will M be,
in any case

Toorgamze devdopmduuhmthcmm
ces of land, water and manpower in such s menner
that the entire rural population dependent i these

murceshasmeqml(muleaﬂﬂe@hi&)w
© tunity t0 meet, as & minimum, their basic seeds of

food, clothing and shelter with reasonsble facilities

foreducmonandheahhnndmnhve%nt

posmvemdhedlhy social environment* (Asdz, 1978).
This indeed is a perceptive and oompwhm
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sive approach, But, the question that lingers on
is how to operationalise this approach? Ideally,
the operationalisation should be carried out with
the initiative and pamapauon of the people con-
cemed. But, again, the question is who will gen-
erate this initiative and how?

I shall address these questions, and the others
raised earlier, to Bhasin and Srivastava, planners
and administrators, social activists, fellow work-
ers as much as myself, to ponder on, and try to

- find answers to.
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*Bhasin and Srivastava in their paper have
raised certain fundamental ethical and ideolog-
ical questions. An extremely well written and
well substantiated -argument is put forward in

. favour of a kind of select isolationism to favour

indigenous development of groups whose cv,ﬂtuxal

“characters make it particularly vulnerable to dom-

inance by outsiders. The authors are not in favour
of a blanket policy of integration without taking

- into consideraion the particular social, historical
-and cultural context,

However I feel that the argument fell short of
some more fundamental ideological issues and
which in light of the concrete examples cited
could have been tackled to lend greater depth to
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the discussion. Looking at the evolution Bf'
cultures over a long term historical persp
we have seen that some cultures
’tendedmdmnmateovetoﬂxem, i
sometimes over long term histori
which may be attributed to their
tability to particular ecological
Sahlins had termed the law of
nance. The ethical question here is
let history take its own course of ¢
the axiom that all peoples have equal
survival and hence take special protect
sures in favour of the weak?
Secondly and more nnporumﬂy
developmental point of new, there is 8
question of looking at development.
point of view of -different entities:
levels of inclusion to the higher entity.
sibility of clash of interests at d;fferelt

always present and again poses |

an "'inawell documented piece, Bhasin and Sriv-
“at ve debated the approaches to: tribals,
hich were almost relegated to the back-
i, The central issue is of uplifting the tri-
thatﬂleyarebroughtmmelndmn
1 . But what constitutes the mainstream
pertinent query. According to the authors it
idea of national um;y or sentiment of
envisaged through one Constitution
territory. Although the latter have been
,bwanseofthemn-emmngeffonsofme
leaders, the present endeavour is to have
at is usually termed as ‘sentimental unity’.
‘being a heterogeneous, polycentric, multi-
, multireligious and multiracial country, it
a great challenge to achieve integration
e groups and communities north-eastern,
ration necessarily means keeping cultures’
- intac md uniting them for some greater goals.
- Considering the mainstream of Indian society
ical questions. It is very true that the- n terms of certain socio-cultural correlates is
tribes have progressed far more than some oy Mglnwnhnsk.Forawestemer. the Indian
in central and middle India. But the political gués-  society is portrayed in concepts like conserva-
uonofseccesslomsttendemmxsalso ry much  tism, rural, religious-oriented, etc. There cannot
relevant in this context. An overemphasis on - be any one® socio-cultural stream, each
ethnic identity may well be at the cost of a commumtywxllhavensownculmraltralts
national identity, One need not advocate asuper-  despite the forceful changes accelerated by his-
imposition of any dominant culture but perhaps  forical process. Thus it is advisable to talk of a
hybridization is a better solution. 7 sentimental unity while identifying the main-
Over a historical period of time all cultures ~ stream of Indian society. Let us take an example
change and one should not shy away from such - to further substantiate the problems that come
change in the name of loss of tradition. mm while considering socio-cultural aspects in defin-
atleast,adxchotomxzanonofmnsueam . ing the mainstream. It has been observed that
from marginal or tribal cultures is i some of the tribals do not dance any more. Their
becausethemamstreamculturcnsetﬁs Mandsongstmvehecomeanadlmmsuc,but
woven fabric of multiple cultures. does it mean that they do not constitute the core
social vulnerability may lead to a peri of their culture. With the oncoming of western
back but over a sufficient period of @i t  style of life, the traditional practices become
groups tend to develop their internal ‘aft “weak and when serious attempts are made to revive
adaptability and survival. ‘ ‘ mem they easily emerge because they always
The paper is highly relevant howevs ¢ comprised the core of a culture. Even people from
it raises some very fundamental questions ¢ - m‘ai India;those who have accepted the western
demic interest, at the same time pwm ich - way of lifo—wearing western dress, staying at
ethnographic information. [ m:mtm-—do not follow or have forgotten their
: ' - traditional practices. Education through English
smmu _medium has become quite common with the -
Department of An ' Notth-Eastern states. Integraumwuhmemarket 4
ey ”fD‘"’"M’mm& “has ‘also been achieved there. 'memﬂuemeof
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these factors would always't
certain traditional practices
are aspects of the whole pro

Bhasin and Srivastava have:
contact situation as one of ¢
tribal exploitation. Yes, &
upon a time a relatively self-
a well balanced eco-syst&
ural resoux%s
tribals had adequate food
boast an overall quality of life
ways to that of large section-
try, they had a non-exploitati
and they were characterised
and remarkable tolerance of
tion. But the tribal life wa$
ially more advanced pop
their habitat, occupied
reduced them to landless L
what similar case is that of
encroachment of Bhutias and
Nepal have reduced them to a mi
tion, the middle men, either the M -
other group, have exploited them mrom illegal
monetary and other economic trangactions. Con-
sidering this, the then Maharajah of Sikkim estab-
hshedaLepchareserve But it did not offer
* solution to the pressing problems. Akﬁmh the

of the middle men remained |

Forthedevelopmentofﬂae
matter any small tribal
plans of area specific and culture or
need to be carved out. For i

done by the Government ms
ing the mobile vans. In the L

are not able to get their due 8
ination of middle men, and

produce such as timber, fnms etc. coddfbe mar-
keted in the same way. e ,
An important thrust of the develd
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vour of the government #s well as non-government
agencies is of mass awareness programme through

' . all the media particularly that of education. For
this is required a battery of well trained personnel.
»f ~Many suggestions have been given in this regard,

but their implementation is not devotedly done.

" With regard to education, the Lepchas are to be

trained so that they take up the role of teachers in
their région. Impact of education has really created
a lot of difference as was found in the case of

e Apa Tanis. For that matter, one should be clear
" that any development nieasure would not ame-
“liorate the whole community as such. But once

the process starts, the commtinity is bound to
have some effects. In a community of fifteen
thousand people (the; Ape Tanis), if 15 are in
gazetted posts and 342 in non-gazetied, the
impact is certainly destined to be very high-—as
those benefitted with modern education would
inspire others; at the same time they would heav-
ily invest on the education of their children.
Let me take a case from my study of the
Kondhs of Phulbani, Orissa. They are not differ-
ent from the exploitative situation that prevailed
in other parts of the country. Illegal occupation -
of land, middle men factor, and money lending
practices by outsiders resulted in mass scale
indebtedness, bonded labour and also most of
them were reduced to landless labourers. Many
development programmes were initiated under
the Community Dévelopment Programme and
Tribal Development Plans. The programmes got
-a major thrust in the 1980s. The question here
is, after so many years of implementing the pro-

- grammes, has there been a visible change in the
* quality of life of the people.

Here the important issues are thatofthe right

_of the tribals and the effects of external agen-

cies. Traditionally the Kondhs had right over land
and forest. Adopting”simple method of cultiva-
tion with crude implements and also practising
shifting cultivation freely as well as collecting
minor forest produce, they were rich enough to

~ export the materials outside. But this state of

affairs drastically changed after the contact sit-
uation. Their rights over forest were lost with the

-advent of British.administration. Their land was

misappropridted by the outsiders and they were
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pushed to a state of poverty. Introduction of cash

ecoriomy was definitely a cause; now the Kondh

needs money for managing his daily Hifé. But ar¢

“the forests safe now? There is illegal nyass scale
cutting and felling of tress for timber by thg con-
tractors who are given the forest wm&!ﬁ
to pluck zendu leaves and to collect ol
forest produce, the Kondhs have b
mission to them. i
The development programmes hm M
with success because of many S
the schemes were not congruent with thejessg
rements. For instance, the cattle scheme coalibaist
provide them a sustaining income bex Hieatl)
the Kondhs do not consume milk; !

is no marketability of milk; and ﬁmﬁ}gw ¥

no appropriate fodder available to fes
breed cows. However it has been fon@ﬁin
the Phulbani block, all the tribal houselichistue
become beneficiaries under one or:the ther
‘scheme. A number of financial agencies of the
Government and semi-Government are-intiuded
“in this massive development projects. But have

they been able to check the money lending

system with high interest? The Kondhs for
domestic requirements and other festive occa-
sions often take loans from money lenders and
even mortgage their land secretly.

Thus the issue of interference by .external
agencies has caused a great setback among the
_ tribals. For the successful integrating process, first
of all there should be complete non-interferénce
from the external agencies, secondly, the rights
of the tribals over forests have to be recensid-
ered carefully. Only then we shall be able to think
in terms of any development programine to-time-

liorate them, on give them an enduring income,
to impart education and thus mwgratimm mto

the mainstream of Indian society.
Sukanta Kumar Cinhry
Department of Anthropie
University of Delhi, Delhi-110 007, #adia.

—Result of assimilation and imegration of tri-

bals is often not as expected due to some érrone-

ous structuration of causation in our theory. As
a legacy of positivism frequent conjuction of
events is analyzed as cause and effect. As tribal

)
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culture and spaual isolation often occur together,

‘the latter is contrued as the cause of the former.
'However, as pointed out by the authors, the Apa
Tanis have broken their isolation adapted to non
tribal professions and yet retained their culture.
The Lepchas, on the other hand, live in protected
reserve but their material life is degrading.

s . Spatial isolation can well be effect of tribal cul-

"ture or a relation which tribal people reproduce
in their daily practices. These people are self suf-
ficient in needs of their material, emotional and

.~ spiritual life. There is no necessity of develop-

ing physical contacts with their neighbours even
where suc® contact is feasible. Where ‘contact is
difficult there is no effort to develop it. This gives
~conjuniction.of isolation and tribal way of living.
‘ imcgrauon and assimilation of tribal people is
an attempt to provide them access to the material
comforts available to their neighbours. This is
possible by channelising their exchange capac-
ity. Self sufficiency does not operate at the level |
of all individuals and families. One had always
been dependent on others for such needs as
blades, beads and bangles. Dependency has
changed now tg clothes, salt and sugar with ker-
osene as the latest addition in the list. Needed
things are obtained through exchange at equal
basis among members of the clan or other tribal
people. This is their barter system. The system
is extended to non-tribal people where things
unequal in their monetary value are treated on
equity basis with.disadvantage to the tribal
people. Tribal people are rich in things precious
to non-tribal people. Cardamoms of the Lepchas
is one example. These people can have material
gains of the monetary economy if the things they
are ready to exchange are linked directly to the
market needing it. Gains which could have accrued

" to the lepchas by overcoming their spatial bar-

rier are obstructed by the Marwari middlemen
while the Apa Tanis have progressed through
- C.Mamatamayee

Deparlment of Geography, Miranda House,
University of Delhi, Delhi 110 007, India.

The polemics of tribal ‘isnlation-assimilation’
in the wider context of national mainstream



remains far from resolved. Since several decades
-now academic and administrative climate has
remained suffused with dialectical arguments
advanced by isolationists on the one-kand who
recommend guarding the tribal aginstiexpesure
mcomact with the outside world sand by
Bt tionists on the other who advosete:
ing the tribal with national centrality; The froth
of discussion is underlain by the qaes osotaih
identity—its protection or ation. F the
continues to challenge enthusiasts engaged in
"preparing grounds for or involved in the sétual
processes by devising, implementing :aaid-eval-
uating strategies for tribal development: - -
Against this backdrop, Bhasin and Stisnstava

economy as vital. ingredients of tritl develop-
ment policies; after indicating disnsteons eogise-
quences of both over advertence as-well as
inadvertence they argue for mickile “pisition
between the two extremes. They cogentiy propel
contentions tipped in favour of integreting the
tribes with "sentiments of nationhood™ corrob-
orating them with a case from the Lepcha of
Sikkim compared with that from the Apa Tanis
of Arunachal Pradesh. The scope of the paper
extends beyond improvising models for tribal
development to furrow related areas of concern’
as detribalization, tribal exploitation and endo-
genous efforts proferred by the tribal to manage
the situation of changing socio-economic ‘con-
ditions thrust upon them from the exterjor.
Bhasin and Srivastava portray social transac-
tion between tribals and outsiders as essentially
uni-directional (from latter to the former) and as
one charged with intentions of expleitation and
seizure of the resources of tribal areas that-
restricts local enterpreneurial initiative and alic-
nates the tribal from their cultural traditions. I was
left wondering whether the tribes of India have
been recipients of only the disdainfal.- They
appear to support the policy of screening the out-
-siders before being allowed to embark on tribal
areas. The suggestion, however, does not: take
cognizance of its feasibility. Further, does reduc-
tion in the number of immigrants to tribal-areas
ensure conditions of integration or separatedness?
There appears a hiatus between the policy of init-~
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iating the tribal to aspire for higher education and

coveted posts in private and public sectors and thal
of insulating them form outsidérs (as the Inner

‘Line Policy). Rather than being carefully protected

within the folds of plans and policies they should
be encouraged to fight exploitation and forces
thatgeck to grind their cultural identity.

The authors refrain from approving the evo-
lutionary approach to the tribals that encircles
them as survivals of the past or ds arrested stage
in the evolution of humankind but later swim in
the same water. They station the tribe as passive
entity subjected to diskindness and imprecation of

- outsiders. They plead for government parentalism
R  that matures into dependence. On policies and
raise crucial issues dealing with’ ecolagy and -
- Guardianship by an external agency should be
~coupled with generation of strategies from within

plans even for their perpetuation across time.

the syst®m that make for its effective continuity.
In meticulously reconstructing Lepcha history,

* the authors of this celebrated article have abrased
‘the subject of tribal identity- with emphases on

its dilapidation, distortion and resurrection after
suocessive intrusion by the Bhutiya, Nepalese and

British. I was intrigued to read about their self-

concept as contained in the term ‘Rong’ by which
they call themselves sharply contrasted with that
employed by outsiders-‘Lepcha’ and ‘Nepali fish’
that smack of ethnocentric disposition. The
socio-psyclylogical, paraphernalia surrounding
the nomenclatural system would have streng-

thened the crisis in identity considerably.

The data base buttressed with historical facts

* and contemporary situation strongly supports the

authors’ approach to the ttibes and the general-
izations ‘emanating from exemplary cases seem
to apply well across cultures. Integration does
qualify as the most suitable perspective on tribal

- development. Bhasin and Srivastava have ana-

lyzed the Lepcha at grass-root level. I was fas-
cinated to discover the segmentation of the
Lepcha into two types-the "Dzongu Lepcha” and
the "acculturated-assimilated one" on the bases
of inter-mixture with outsiders and imbibition of
their cultural traits. The ramifications of this
dichotomy have spread in their socio-cultural
dimensions. Intra-and inter-Lepcha relationships
are crucial to maintenance of their identity as cul-
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tural beings. These facets have been explored . tion to this they adhere to apparently different
with remarkable insight. This paper is a weloome parsmeters in comparing and generalising about
corrective of misconceptions that shroud the ~tibal gituation in these instances. Comparisort to
tribal, It contributes positively toward seuiaghe - #smeaningful must rely on ethnographic descrip-
inherent controveisy in approach to the  “tio-that are faithful to the cultures being com-
: : : d. Further citation from the Naga case has
g-10-what may at best be called over general-
s which appear far fetched in context of
¢ tribal societies: At this juncture I feel that
‘gnote critical appraisal of the finer details of cul-
il and ideational changes is wanting. -
Besides, the authors appear to miss out on dis-
pse on global situation of tribals which would
s provided a broader perspective in this area
i faterest. After all, the debate is neither pan-
“padism nor exclusive to the subcontinent.
MNane of these criticisms undermine the over-

. Department of
University of Dethi, Dethi 11

=—Bhasin and Srivastava’s discussion
approaches to the tribe creatively o
issues relevant to anthropologists and @
tors. The article significantly moves:
ment on ‘tribal question’ and paves the
a more fruitful comparative discourse:
squarely within the dialogue on the con
centering around isolation-assimilation-in

perspectives, the paper importantly argument. The paper is indeed a significant
the basic notions about morality, valt contribution to the field of tribal development in
ity and ethics, so crucial in & ¢hat it surfaces the hitherto less talked about

While appreciating and .

1 p- ~mspects. It shall interest not only anthropologiest

ing with their conclusions, I feel the nesd'to- and administrators but also those rooted in allied

~remark to some basic issues contained intheasti- -and even diversified fields. '

* cle. The present paper relies heavily on Biwin's ; - - :
ideas on the question of tribe and it would fiot WO - x| coor s

be futile to indicate here that the authors seem . University of Delhi, Delhi 110 007, India

overtly sympathetic to his views, thereby appar- o : B _ T

ently neglecting the positive side of other ' *’Inafa_scinaﬁngandfomeﬁxlessay,Bhasin and

approaches. This orients the argument in alop- Srivastava have admirably clarified the confusion

sided manner. _ § often associated with approaches to the tribes of
The authors frequently talk about retention.of -India. Most of the text books prescribed for the

cultural identity. Nevertheless whether thigidén-  graduate students in anthropology clearly brand
tity is emically or etically defined is notclear? ‘NVemier Elwin as a propagator of the policy of
Moreover does it reflect on maintaining sitasl - isofation during the colonial rule. I remember as
paraphenalia (p.128)or identity in terms:of “we- - s graduate smdent of anthropology in 1980, I was
ness’ i.e. sentiments (p.129) and so on? =~ tsught—in the’class room as well as by the
The theme benefits from the substantintion’ef  books—that Elwin suggested the policy of iso-
arguments of Lepchas with meaningful reco - lation, and later on the policy of integration, for
ction of a historical background, however thtise - the tribals. The primary motive behind his policy
of Apa Tanis appears oddly ahistorical, Belng - of isolation, as interpreted by-others, was to pre-
deprived of contextual interpretation and: smic ' serve the tribals in some kind of ‘anthropolog-
differences in material -political situation contral jcal zoos’ as museum specimens and ‘materials’
to any exploration of dissimilarities becomes 3 - for anthfopological research even at the cost of
limitation of the otherwise forceful discusision. = thicir economic development and quality of life.
“eis disturbing to see that Bhasin and Srivastava - Further I always found it difficult 0 understand
talk of only education and entry into bureguceicy -+ how a person who advocated isolationism could :
by few select Apa Tanis as indices of their advasice- - “favour integration. It was to Bhasin and Srivas-
ment. Does it sufficiently indicate the-soeial . tave’s credit to have demonstrated that how

emancipation of the tribe on the whole‘!kﬁ- " Elwin’s idea of tribal reserve, especially in the f:
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context of the Baxgas in 1939

hand it aimed to protect the: ;
exploitation of outs ‘

integration of the tribals wi& ,
economy of the state and nation.
gration, though not explicit,
inherent in his statement of ‘e
The definition of ‘finte
elaboration. Designating ‘it
cessual concept, Bh&zahdzs
process as "linking up, attacl
with the whole” (p. 121). The:
further to inquire into the natues
whole™ with which the tribes-of
saged 1o be integrated. Tho&gﬁ
anything explicitly on what she
of the ‘link’, ‘attachment’ ot
the parts and the whole, it is i
cussion of the nature of the exterite’ m
elaboration on the nature of this I
is needed here. This hnk/relanmsﬁg&bepom
ical, socio-cultural and psychological/sentimen-
tal/ideational. Integration, as a procéss and as a
product, is to be viewed at different levels of
social reality. No doubt a mdagscullmﬁnoy
ological definition of * mtegrauon hasﬁohehoks
tic considering its political, socio-cult
psychological/sentimental dimensions. These
three dimensions of mtegrauon, mm ml-
evance only at the level of ySis,: 3
ferent levels of reality, at mmw
varying degree. Forexamﬁe.m&_
we have already attained politics
whchxscvxdencedbyoneC sttt
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reveals that the role of regxonal traditions” in

ther - providing a cultural link between the Tocal and
' pational tradition can not be overlooked. Ihls
. . process of socio-cultural integration, if not in all

cases, is often unconscious and spontaneous. Cul-
tare contact, universalization and acculturation
are the processes which facilitate socio-cultural

¢- . integration, This type of integration is to be
“mainly deciphered by the analyst and is also a

given reality to some extent. -
In contrast to socio-cultural integration, which

“lies in the objective domain and the realm of
-behaviour, the psycholeglcalﬁdwnonal/smu-
. mental one fall in the realms of ideas/sentiments

and subjective domain. It exists in the individ-
ual psychology of the concemed group; their feel-
ing and attitude towards the mainstream culture.
If they feel attached to the mainstream culture,
the psychological/ideational/ sentimental integra-
tion is said to have been achieved. :
- However, the problem of national integration
crops up when these three dimensions of inte-.
gration do not go together. For example, Paki-
stani society shares many common elements with
that of India. Once upon a time both of them were
parts of a common cultural tradition. But with
Pakistan, we have neither political nor sentimen-
talfideational integration. Similarly within India
there are many communities/groups which do not

" feel attached to the national mainstream (psycho-

logical/sentiment8l/ideational integration) and
many others which share very few (and very
margmally) culture traits with the mainstream

culture (socio-cultural-integration).

Finally, Bhasin and Srivastava’s article repre-
sents a step forward in resolving the confusion

ar- ~assocnawdw1mmeappmachwtombesandmbal
- ‘dcvelopmentm India.

" Soumendra Mohan Patnalk
) Department of Anthropology
& Umvcr.my of Dethi, Delhi 110 007, India.

==This paper deals with a ‘région which is still
almosg inaccessible to even Indian scholars and
with a people who have arrested the attention of

anthropologists, administrators and travellers

alike right from 1840s. Bhasin in particular

should be congratulated for being able to reach

out there and back to readers like us. She is also
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one of the first few to have workéd in yet another
inaccessible region called Lachen-Lachung
though these are two scparate valleys. Thkw
therefore deserves a careful scrutiny. - ‘

I divide my comments into the fomm
1. The authors have forsaken the 1

lation" and "assimilation” andmgueﬁl“ ;

of "integration". But ironically they- S
from Verrier Elwin who was the most welk-
known propounder of the policy of W3
which was sanctified by Nehru’s appeoa -
strengthened by the supportive ings-u

Furer-Haimendorf and Nari K. Rusmﬁe‘ﬂ
the policy of "integration" was actually sives
-cated by Late G.S. Ghurye of Bombay Uk
versxty, who argued strongly am ﬁ

isolationist policy of Elwin.

2. It is doubtful if "integration” as it is ﬂr
stood today is the best approach as claimed
by the authors. Apart from the widespread
repulsion against this concept in the notth-
eastern states today, the concept itself has cer-
tain problems. For instance, it implies persua-
sion by a central authority whose interests are
at stake unless "integration” is effected. The
problem is compounded when the concept of
"mainstream” is appended to the concept of
"integration”. "Mainstream" is indeed a vague
concept and the effort of the authors to define
it, though praiseworthy, has epistemological
snags. For instance, "the sentiments of nation-
hood". This implies that the authors assume
‘or take it for granted that the frontier peoples
lack the same.

3, The authors do not seem very sure about their
stand in favour of "integration”. This is evident
in their favourable treatment of the Aps Tasi
case and their silence about whether or not

Dzongu should be retained as a "Lepcha

reserve”. The confusion deepens when they

express disapproval of the "Nepalese immi-~

gration" to the Lepcha habitats like Dzongu,
which to many has resulted in the "integration”
of the Lepchas (as also of Bhutias) with the
Hindu "mainstream"” of India. Of course, they
seek to combine the "good” points-of both
"isolation" and "assimilation", which is wel-
come, but such a combination does not, at least
conceptually, amount to "integration™ ssthey
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claim.
' Tanka B. Subba
Centre for Himalayan Studies,

University of North Bengal,
District Darjeeling 734 430, India.

REPLY

Expressing gratitude to all the commentators
on-our paper, we shall like to begin with a note
of self-clarification.

- Since the inception of the tribal studies, first
wnder the rubric of the study of primitive societies

 that could illuminate the hitherto unknown socio-

logical and cultural past of the Western society, two

- ideas have been nurtured in an entwined manner.

* Firstly, these non-Western societies, holisti-
cally different as they were from their Western
counterparts, had their own styles of organizing
social behaviour and survival in their respective
habitats. These studies covering all the facets of
their existence in a concatenated frame would
illustrate the alternative designs of social organi-
zation—the designs that the people improvised
in historical and ecological conditions of diverse
origin. Those who the studied these societies
were mostly the white administrators and anthro-
pologists. They justified their vantage point of
being observers of participant variety by taking
recourse to the idea that the people in a system
know what their rights and duties are; they fully
know how they have to behave and what expec-
tations entail from being the incumbant of a par-
ticular position in their social structure, but of
what they are less knowledgable is how their
entire system functions (Malinowski, 1922 : 83).
Further, these anthropologists advised that each
piece of information gathered from the ‘other cul-
ture’ is involuntarily subjected to comparison
with the social and cultural experiences of the
investigator’s (am.hropologlst s) moorings. In
other words, an ethnography is created in a sit-
uation of comparisons—the *other culture’ being
unexceptionally compared to the ‘own culture’,
the culture of the investigator. Each ethnographic
piece; therefore, has a uniqueness of its own, and
the raison d etre of this uniqueness is the com-
parative backdrop—the comparative categories
of a white amhropolbgnst would be different from

a ‘native’, but both in their own ways and pre-
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dispositions, which are less amenable to objec-
tive analyses, create and recreate the pictures of
alternative designs; colouring them with what
they believe or ﬂﬁy have been made to
believe is the locad” ) p
Secondly, cves:iv
_ defined in-
their own territoey;
order, cu!mﬁﬁ
acculturation underdoatinan ' conquerors, mis-
sionaries and- mm reformers, and

because of the-fié -gascrupulous land-
lords, mon sy it ts in their areas.
Those who ¥ functional methodol-
ogy were less. By 2 series of changes

that were hm&eﬁr e :so-abelled “primitive
societies’ by thex i

trating before the vidlsace unleashed by domi-
nant powers, wheti local wealth was being

plundered to weakiés thée-people or was being -

transported for builklisg up industrial empire at
home, when the &ribal lshd was being colonized
for cash- crops or -installation of income-
generating msumuons and the ‘free and unfet-
tered’ people were being reduced to the state of
serfdom, when local religions and belief structures
were summarily designatéd-as pagan’, or ‘con-

cerned with devil®, when Tocal women and chil-

- dren were memlesslymahned and humiliated,
andwhenlocalstytaelkvhgmdﬂnnhngwere
being effortlessly proved: as nothing but "chil-
dren’s play", ‘prmmive ‘and ‘vestiges of the

past’, the an ogists” trained to look for
i “oquilibriom and paint the
people as mmmotwm ‘destiny, spared -

noeffmmdew&w&uéekﬁensmmm s
ing homeostausmherﬁmmdetgomg thc deva-

stating experiences of ﬁnn@egmnon

But soon weré
tations of the functionai mbed. The hatsh real-
ity of dxsmﬁegrauon of- me societies, which
by then were called by a ‘seeming neutral
nomenclature—the tribal societies, was unsh-
rouded. Cultural relativisny had mfused sufficient
humanism in ant gical writings, and

anthropological
theoretically the tribals were treated as equal .,

partners to Western sacieties, alihough they had
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become debilitated because of the sinister exploi-
tative designs imposed on them by the vested
interests of the outsiders. Anthropology at the
outset had promised to offer solutions to the

.crises of human predicament and the tribals pro-

vided an ideal setting for experimenting with the
programmes of welfare and amelioration that log-
ically entailed from the pre-occupation with
applied anthropology.

- But why the tribals could not have carried out
the programmes of their upliftment and safe-
guarding of their interests?’

Any sort of development required resources
that fell beyond the reach of the tribals. The
incessant exploitation had deprived them of a
meaningful control over their territory and
resources, and the loss that thus accrued was
largely irrevocable. The exploiters had estab-

- lished their unquestioned political dominance
" over the people, and with their gradual hegem-

onistic control over tribal territories and local
resources—forests, water, minerals, physical
site—their dominance was further reinforced. .
Assertion of tribal identity and attempts o
denounce the yoke of explonauon hafted on the
tribals by their rulers of alien origin met with little
success. The history of tribal administration is full
with examples where tribal uprisings and revolts
were uncompassxonatcly razed to ground. Some

tribal leaders did emerge who undauntedly orga-

nized their people against all strands of exploi-

‘tation and ‘shared with the national freedom

movement its. anti-British credo’ (Singh, 1983:
213)—and today these leaders are commemor- .
ated by their respective people as symbols of their

"unity and-identity—but it was impossible per-

hapsforapantonulhfyﬂleeffectofﬂlewhole

‘Revivalism, as was believed by these leaders as

the_perfect solution to the crises, was in fact

infested with many shortcomings; “going back to f
“the biases and limi-

the past’ was utopian as the changes that had sur-
faced in the internal as wellaslhe external ofders
demanded the emergence ofa system that was
d=finitely different from what it was in past.
Revivalism had senumental overtones; it did
unify the community, especially when it was
large and diverse, but less it equipped the people
with control over material and political aspects.
Having witnessed the crushing of their identity
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the

egy in which their cu
same time they are not
tial for a dignified living.
advice on the future of &r
to remain confined to
graphs and writings, but wa:
tice; therefore, it must be
pieces of advice hold the
of power and the latter sho
with resources and equipn
opment and agree to enact
the traditional rights of tie g
ritory and resources.
‘It is in light of the nature
solutions are improvised..
ing Indian tribals—who now.1
per cent of the total populati
causes of their disintegral gmmetri
contact situations. And obviously, the first solu-
tion was to curb all those contacts—aof tribals
with non-tribals, or of tribals with exploiters—
that destroyed the economic and social fabrics
of tribal societies. When these outsiders, entrep-
reneurial and merchant class in search of betier

land and opportunities, had not epvisioned the
tribal territories as possible gainful sites, the tri-
bals lived, relatively speaking; is  stad
they were the decision makers

resources, and regulated the

habitat in a manner they wani
pursued their cultural life; vig

the nature around, and reli
their culture, With the entry of;
flocked in once the ‘tribal-¢
up, the tribal culture was disraj
a situation when the doors
closed record room are sudd
fans are switched on, and

flying in all sides—the of the
room is suddenly disturbied; re -

hard Iabour to put the thing
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Hard Tabour was expected to keep the tribal
culture in order. Although the painful effects of
acculturation, tribal-nor tribal interaction, or the

. interaction between dominant and passive cul-

tures (see Madan, 1983), were described by many
erudite observers of tribat societies, Verrier Elwin
was perhaps the first one to delineate some con-
crete suggestions for initiating the process of
returning dignity back to the tribals. The policy

. of isolation he thoughtfully considered for the

Baigas, was not notorious as was thought out to
be. Those who had not closely read his state-
ment in The Baiga, and had only extrapolated
from the usual meaning of the word ‘isolation’,
unhesitatingly charged Elwin as desiring to keep
the tribals in the ‘anthropological zoo’ (if there
is anything like that) so that the subject matter
of anthropology—what was ‘primitive society’
and today largely is ‘tribal societies’—did not
hear its premature faneral ode. It was ridiculous

to think that once the tribals were de-tribalized,
_social anthropology would have nothing to study;

and equally mischievous was to think that rather
than evolving a unified India, the anthropologists

favoured to fragment the country into different

communities and groups by inspiring them to live -
asmeywmwimnmmducinganymodicumof
change. Elwin, very emphatically, said that the
‘ribal reserve’ did not mean ‘anthropological
z00'; it was a method to check the exploitation
of the tribals at the hands of the outsiders (for -
a succint discussion on rescrvations and tribal
problems at the global level, sce Singh, 1985:

|243-248). Here, it may be said that there is no

dearth of examples where the unrestricted entry
of the outsiders wreaked havoc on the relative
self-sufficiency, tranquility and order of the tribal
life. A recent report on the fribals of the Gndalur
valley states: ' .

The Gudalur valley, lower Nilgiris, in Tamil Nadu
is the home of five tribes, the Paniyans, Kattunaick-
ens, Berta Kurambas, Moolukurumbas and Trulas. At
the time- of ‘idependence, the Gudalur valley was
densely forested... Soon after i there were
invasions by land hungry Malayalis from neighbour-
ingKmah.'lhismfdlowedintheSOsb’yaSti
Lankan repatriate influx. Although the tribals were
numerically superior, the predominant influence was
cfghenai-trilhlmimmlnlhdrveryownhmelmdl. N
tribals had their culture, their customs, their speech
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To check the exploitation of the
ilar to one quoted above, Elwin th
National Park. ,

In our article, we endeavoured of
Elwin’s position with respect to

- Still, we think a couple of stateménts
works are required here to show
* the National Park did not mean ¢
sure having the unremitting flow of €
rent fatally punishing any interaction %
insiders and the outsiders. Elwin did »
the creation of a closed/unventilated:
favoured allowing the tribals to have
privilege on their land and resources whi
dmonally belonged to them. Our sympathy % i
is not borne out of any particularistic predispo--
sition, and also we do not suggest to remain -
ensnared by the academic romanticism ~his
twenty-six monographs on the tribals of India
apily demonstrated (soe Srivastava, forthcoming).
Our humble submission in the article was ¥ liave
.a fresh look at his writings—did his'ides of the -
National Park really connote the creation and
sustenance of a changeless society? or, did he
suggest femporary isolation as one of the effec- ..
tive instruments 10 save the tribal culture snd it
interests from being macerated? In The Bady
(1939), w recapxtulate he suggwed: 2
[The] ;loomy ﬁmne(otthel!upﬂew ;

mmﬁkuﬁlfmmumbwﬁ ;
duSme,yanmglnbeofﬂnhw

'oftbeoamyngm:fwmﬁk
Several yeats later, when he pondered:

o
s ture, inwlnchdnffemtgmupsmustmelt their
mdivxdual culture and identity, it was thought,

‘ "cm of India, 1951 (Orans, 1965).
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furore that the creation of the National Park
&asqmly evoked, he wrote:
khhmﬂylmyﬂf wnmgmnyyeungowbmﬁn d

vgimfwcuumndluibes,butMW‘-:mwm" ”
. them as they wese, but because at that time the only con-~=

: MmNo&mpumvewbmdmefonhm
- welfure; national workers were not admited into their
<+ ... hiills; but merchants, moneylenders, landlords, and liquor-
wearing and their whole culture (1957 : 46).

commemorauve volume edited in Elwin’s

: }WﬁﬂammnmheudagamstVemaElwmm
* some snthropological quarters in India is that he advo-
‘cated the policy of laissez faire-or ‘ribal zoos'. This
is incorrect. He was against any such policy. But he
‘was also against the policy of introducing administra-
tive changes without careful consideration of their
effects upon tribal Life. Similarly, he was against
‘exposing tribal people to the greed of moneylenders,
"7 merchants, etc., who were infiltrating into-the tribal
srens with the clear design of exploiting them (1969: 16).

Regardless of what Elwin actually meant, iso-
Tation per se was conceptualized as fragmenting
theemmtrymtounycnﬂt\naicmglonmtes,each
stressing its own identity. The protagonists of
assimilation—the prominent being A.V. Thakkar
and G.S. Ghurye—rejected Elwin with vehemence,
and this was not unexpected because at the time
of national struggle when national unity was
urgently desired, assimilation of different—some-

times diametrically opposed—groups into one was

hailed as the ideal step to fight colonial regime.
!nether words, the thesis of assimilation envisaged
culture, perhaps the majoritarian cul-

sid be a setback to national unity. Assimilation
d rally support around it because in certain
cmles the Indian tribals were—though

clem-ﬂmttheu'ibals als vociferoust y reected
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History is ruthless. It is on no one’s side; it
presents the events as they have taken place. The
dream of the assimilationists was belied; we did
not see the ‘melting’ of differnteultures in a sin-
gular whole. On'the contrary, Wm and
loyalties, instead of disappe! wi
encroachment of commemml ] it
tiess, were further ’

terated religion also made
falling on the borderline of til
streams often being urged w '

and society—that divided the w!iaie into many
parts and distinguished one from the other—
were deepened ironically with the modemn sec-

ular state and industrialization that theoretically

celebrated the individual while relegating to the
background the primordialities that flourished in
the womb of community (Srivastava, 1989).
The ideological and cultural puritanism as
envisaged in the thesis of assimilation was
nowhere to emerge. It smacked of zealotry and
violence—all should become one but not by
homogenization, not by a single language, cul-

ture and religion. Attempts to do so by the centre

of power would breed violence and catastrophe.
Intellectual sterility is the outcome when all melt
into one. The strength of Indian civilization, it
has been historically proved, sprouts from the
celebration -of diversity and difference. Veena
Das (1989 : 46; also see 1990 : 34&398) elo-
quently expresses it:

It is imperative for us now to search for other models.

of pluralism within our own history asd mythology,

for images of the self and the othes, of being and mean-
ing, in order to develop them creatively. It is tot frozen
metaphors that we seek from our pest, nor exotic
myths and rituals that bear no relation to life what-
soever. What we are looking for is aliemative designs
for life based upon the recognition‘of differesice. The
quest for homogencity and similarity--the premises
for the idea of harmony in the madem world——ends
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up by treating society as a mere "collection” of people.
Tomy mind this has simply sanctioned increasing vio-
lence and the worship of death.
The issue is not of tolerating the divisions of
Indian sociéty or its plurality—and not much will
be attained by voicing the cliche like unity in
diversity—but efforts are to be directed to discover -

atheory of survival in which pluralism, the multi-

rehglosny, multi-linguism, multi-ethnicity, and
polycentrism, provide the ‘design of and for life’.
And such a theory is based on the ideas of inte-
gration: integrating the divisions and differences
of Indian society into the mainstream of Indian
nation without subjecting any of its groups to the
violence of homogenization (Das, 1989: 55—
here we have in mind her statement, ‘... the search
for homogeneity leads to violence’). As far as we
know, there will be less disagreement on the basic
premisses of integration. Where we might have
divergence of opinion is how best we accomplish

the ongoing task of integration. It was with an

attempt to examine the operationalization of inte-
gration policies that we analyzed the Lepcha case.

Why was the Lepcha reserve established? To
save the Lepcha land from being expropriated by
the outsiders. Though the term ‘reserve’, or ‘park’
(as Elwin uses), may produce an image of iso-
lation (or even ‘anthropological zoo’), the sin-

_gular aim of such a ‘reserve’ was to recognize

the rights of the tribals over their property and
resources, and these rights should not be infringed
upon by the malafide inténtions of the outsiders.
The non-tribal outsiders should not be permitted
to buy land or start business in tribal areas; effec-
tive legal surveillance is needed to check any case
of illegal transaction of land or forests; or
attempts to convert people to ‘middle class Hin-
duism’ (Thapar, 1991: 40) should be nipped in the
bud. The tribals need to be saved from the com-
mercialization of their resources and land, the
process which can take-off with the untrammeled
entry of the outsiders in their regions. In those
ecologlcally-dnﬁicult areas, where the merchants
and entrepreneurial communities could not gain
free access and where the state also protected the
interests of the local people, the results of devel-
opment have been encouraging. For substanti-
ating this, we bricfly discussed the Apa Tani case.
To remember; Furer-Haimendorf (1983 : 1-25)
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comparedﬂteApaTamswxﬂltheGaldsofCen-
tral India, and the relative prospesity of the former
was attributed to ecologlcal-ctm-ﬂhim:ave
protection of the people. :

Is the idea of ‘reserve’ MD&Sn
hinder the free mixing and mobility of the
people? We minced no wo«hi&m that it

at the same time, it is equally crimin i
the resourceful, dominant oumm down
in tribal territories and exploiting the local pe
When the traditional territorial righis o
people and their rights over
‘ognized and effected, there
which legally belongs to them.
the Baiga Chak. It is in the ra Sowest ra
of Mandala district in Madhya Pradesh.
prising fifty-two villages, sty
the Baiga popultion along with sonss Ciouds-
Pankas (the weavers), the area doal ﬁmit
the outsiders (tribal or non-tribal) to acgnire land
or commercially exploit the local resources. The
Baiga Chak Development Agency identifies pro-
grammwformeuphﬁmentofmepaaple.mthwe
forest and revenue villages, the individual house-
holds have been given land and are being per-
suaded to switch on to plough cultivation. There
are certainly no restrictions on the mobility of
the local people. The aim of the administraiion
wwsafeguardmemterestsofmepeoplemdpm-

vide them with regular employment in forest and °

other small scale industries.

When traditional rights of the mle are rec-
ognized, they will have every opportmmity to pre-
serve and, if they so desire, change theiffcultural
identity. The expression ‘cultural identity” is fre-
quently used to denote the feeling of solidarity
(hatcrystalhmfmmpamhngm; g of the

common cultural items and traits. Sﬁgetwcly .

defined by the community, it continues$o-thrive
even in cataclysmic changes. It nmm and
has enough malleability to adapt amg
circumstances.

It may not be correct to assumeth&acom
munity has only one level of identity. Depend-
ing on the context of interaction, the identity
consequently changes. Perhaps the fusion-fission
model maybeusefnlmmdeman&gmedmae
from one identity to the next, and xlm has a -
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methodological implication. Cultural identity is
of a community interacting at a particular stra-
tum with the other—the people construct their

__ identity from the given artifacts of material and

ideational nature and this is done in relation to
the other. It is in situations of opposition or jux-
taposition that the identity surfaces; cultural iden-
tity is defined with an emic standpoint, though
like any sociological phenomenon, it may be stu-

-died with an etic perspective.

The exact opposite of integration is separatism.
Cultural identity figures in both of them; in inte-
gration, it creatively justifies pluralism, in separ-
atism, it denounces plurality and works towards

‘homogenization. In integration, cultural identity

is prepared to learn and change; in separatism,
it is closed, becoming puritan and fundamental. In
integration, the ideal of peace is cherished by cultu-
ral identity; violence becomes central to separatism.

It may be noted here that every state needs a

*national philosophy” £or its sustenance and unity.

In nation-states (and India is one of its good
examples, sec Oommen, 1990: 31-33, 124-125),
which are composed of diverse societies and cul-
tural practices, a unifying national philosophy is
imperative for keeping intact cultural pluralities
of different origin. If a nation-state succumbs to
any of the primordial factors, either of the major-
ity or any of its ethnic constituents, irreparable
damage is caused to the ongoing process of
nation-building. Even the slightest patronage or
sympathy to these factorsby the state can volum-
inously release the obdurate forces to hold the
rein. Impoitant therefore it is to a nation-state

o evolve a national philosophy which transcends

all the primordial factors and searches for ingred-
ients and goals common and acceptable to all.

The concept of mainstream is vague (as one
of our commentators says) svhen it is intuitively
thought that the complex diversity would always
stand in the way of transforming a nation-state
into society. But when one proceeds on the lines
of riational philosophy, it may not be difficult to
delineate the ingredients of the mainstream to
which diverse groups and commaunities are to be
knitted. We suggested that it is not popular Hin-
duism or Gandhian values that constitute the
mainstream of India, although their reverberat-
ing influence on pan-Indic culture cannot be
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unless 3t the material level
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us, sentimental integration—at ﬁaepsychologl
cal and ideational level—with the nation, its Con-
stitution and territory is extremely important.
Finally, letussubmltﬂlatwesenmansure
about our stand in favom'of ntegral
tribal policy or approach, irrespece
it bears, has two fundament
tribals should be saved from
designs perpetrated by the outsi
torial righ(s of the Peonie :
the resources are to be full
tribe should be seen as pi
design’ ofordenngrelm
equation between life and etviron
stereotypes and pejoratives that b
_ attached to the tribals need @
Secondly, culture-specific
- grammes are to be devised
the proposed beneficiaries. ;
of these programmes is
whether the results are ¢o
expectations from the dewi

VEENA BHASIN AND VINAY K. SRIVASTAVA

Integration of the tribes with the mainstream, as
defined in terms of the national philosophy,
requires that the state recognises the traditional
rights of the people, guards them against exploi-
tation, designs modern productive and human
resource development organizations for them,
and provides them full freedom to preserve or
change their culture in the way. they like to.
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